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Vos Cannot ſay that I was 
3 85 urged, or, indeed, once 
2 NG defired, by any Perſms, 

Pw 1 publiſh theſe S ER 
Mons. But they contain Medi- 
tations which have been of Ser- 
vice to my ſelf, and „For that Rea- 
ſon, I thought they might be of 
ſome Uſe - Ran Jo have 
ventured to offer them to publick 
View. I hope the Reader will 
find Truth in them; aud as many 
Things laid zogether, as could well 
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be crowded into ſo little Room. 
But I cannot ſay any more for this 
Attempt, perhaps, a very raſh 
one: Yet, ſurely, it is a very 
honeft one; and as ſuch I muff 
humbly commend it to the divine 
Acceptance, and alſo to the Rea- 
der Caudouor., 


' Prov. VIII op 


: Hear, for T will ſpeak of e Things, 


and their Apprehenfions concer- 


ning them. Things that appear to be good 
and amiable, cannot but be loved; thoſe that 
ſeem to be hurtful, or. otherwiſe diſagrecable, | 
cannot but be diſliked. And if Men would 
alter their Habits of Love, or Averſion, to- 
wards any Object, it muſt not be, by at- 
tempting to force the Affections, or Choice, 
which is impoſſible; but by endeavouring to 
repreſent Things to the Mind, in another 
2 and by correcting its miſtaken Appre- 


henſions. Thus, and no otherwiſe, we may 


come to love, what has been long hateful, 
and to hate that which was formerly pleaſing. F 
To apply this to the Habits of Religion and 


B gs Vertue, 


EN are, 1 muſt be, affected 
towards the Objects with which 
they are converſant, according to 
the Views that they have of them, 
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e 1 5 are found averſe to chest, the 
beſt Means for curing them, is a Repreſenta- 
tion of Vertue, to the Mind, as profitable and 
lovely; and if they can habitually conſider it 
in this Light, they cannot hate, they cannot 
but chooſe it. The only Cauſe of their Ayer- 
ſion is an Errour, in what has been often cal- 
led the Practical Judgement, ariſing from the | 
Prejudices of their Minds. And whatever does 
effectually correct that Errour, will alſo remoye 


that Averſion. For it is certain, that if we 


could ſee and conſider T hings, according to | 
Truth, and as they are in their own Nature, | 
we W not but hate Evil, and love the Lokp. = 
And therefore one would "think, it ſhould be | 
a main Part of the Buſineſs of Preachers, to re- 
move Mens Prejudices againſt Religion, and 
to ſet it in the faireſt Light they can. 
I believe the Averſions of many againſt it, 
ariſe from their Apprehenſions concerning it, 
as a Thing unnatural, and unpleaſing, and | 
which cannot fit eaſy and free upon one's 
Mind. That Happineſs, that is the Fruit of 
Holineſs, is ſuſpected, merely becauſe it is the 
Fruit of it ; and by the unmanly Idea's Men 
have of Religion, they are ſcared from the 
nobleſt Objects, and from the worthieſt and 
moſt ſatisfying Manner of Life, becauſe there 
zs a neceſſary Connexion between them and it. 
Religion is uſually preſented to the Mind at 
firſt, as a Thing exceedingly awful and ſevere; 
1 of” this N do very 1 


. 


take Place fo —_ that Des Cs leave 
any Room for a Senſe of its Beauties and Ex- 
cellencics: So it ſuffers in our Imaginations as 
irkſome and unnatural, as every Thing that's 


= awful, if it does not at the ſame Time appear 


to be moſt deſirable and lovely, muſt needs do. 
And Men do often carry theſe childiſh Preju- 

dices with them into all the Stages of Life, 
and conſider Religion as a Thing that they 


Vould rather be without, and which is not ef- 


fectually recommended otherwiſe than by the 
Fears of Puniſhment: And if they could ge 
a ſafe Sanctuary from the one, they would 
very willingly bid Farewel to the other. 'This 
is one Prejudice againſt Religion , that has very 
bad Effects; although there are others, that 
ariſe from other Cauſes, which may prove 


8 more obſtinate, and of worſe Conſequence. 


My Deſign in this Diſcourſe, is, as much as 
1 can, to obviate the Prejudice, now menti- 


oned, and to ſhew Religion ſtripped of every 
| unnatural Dreſs. To ſhew-that in the Prac- 


tice of it, the trueſt Excellency; and Dignity 
of human Life do conſiſt ; and that a wile 
Man would chooſe to be religious for the ſame 
Reaſon (though it is among many others) that 
be would rather feed on cleanly, wholeſonie 
Victuals, than upon what is putrified arid cor 
rupted ; "that he would rather appear in cre- 
ditable Apparel, than be cloathed with Rags; 
that he, would. rather wear a Diamond, than a 
_ Pebble _ his Fi 3 2 mouth ſhal Junk 
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of excellent things, faith Eternal Wiſdom. Theſe 
"Things are excellent in their own Nature, they 
are ſo in Reſpect of their Uſefulneſs to us. 
Noa here are the eee E at to be 
| diſtinctly conſidered. by 1 
| Firſt, That chars is a FRE Difference be- 
- tween Things, as to the Worth and Ex- 
| cellency f then 


Secondiy, That 3 Things that are the 
moſt excellent, are the moſt agreeable to 
the rational Taſte, e e ve the IR 
Pleaſure. | 


7. hirdly, That Religion | in its ara and 
Fruits is excellent: Not only more fo, than 
Irreligion, which is Juſt the Reverſe to 
every Thing worthy ; but alſo that it is 

more excellent than a state of mere Inno- 
cence, without Vertue and , 5 


ſuch a State could be ſuppoſed. 


N Fah, That therefore 6. muſt be the 


1 That u. is a a | Difference Rada 
Things, with Reſpect to the Worth and 
Excellency « of them. "Excellency, you know, 
is a Term, that, taken ſtrictly, ſignifies the 
Idea that we have of a Thing, compared with 
ſomething elſe which in Value it exceeds. And 
this Idea we Set as . as _ 99 0 and there 


_ 


"TR 6 * 7 ** - N 
9 = p 
. 92 1 - 
bs ” 
. 
L . 
” 
N * 
5 | | 


zs ſach a 8 ben the Objects we 
converſe with, that we cannot help getting it. 
This N o- body will deny, or, queſtion. Now 
ſometimes this Idea is taken from ſome very 
great and evident Worth of a Thing in its own 
Nature; and ſometimes again, merely from the 
Manner in which Things affect us, though there 
is not any apparent Excellency i in the Nature 
of them. So we fpeak of Things that have 
an excellent Taſte, or Smell, or Colour, though 
all this means no more, than that theſe Ob- 
jects are fo formed, or modified, that they give 
us Pleaſure, and that we have Powers and 
Senſes that make us capable of Gratification 
by them. For without Queſtion, tiere may 
be other Things, in themſelves not leſs excel. 
lent, that do not fo affect us. And there may 
be Creatures fo formed, that they cannot but 
diſlike the Things that are pleaſing to us, and 
even count them abominable. The ſame may 
be ſaid of Uſeſulneſs. What is very fit to 
ſerve its particular End, is called excellent, 
though this denotes only the Fitneſs of it to 
ſerve that Purpoſe. So an Herb may be ex- 
cellent i in Medicine, which is much exceeded 
both in Taſte and Beauty by many others, 
and in every Thing elſe, that particular Ver- 
tue only excepted. But it is to my preſent 
Purpoſe, to conſider chiefly, that abſolute 
Worth by which. Things are in themſelves 
preferable one to another. And this may be, 
! in their original. Nature, or derived to 
them 


them by ſome particular Modification that re- 
has Abundance of Art and Contrivance in it, 


we account excellent, and preferable much to 1 
_ other 'Things, that ſhew leſs of theſe; as a a 


them, and no one Part of it preferable to ano- | 8 | 
ther. Other Things have original Worth, and | 


fo Thought is, doubtleſs, a nobler Thing tran | b 


| that have'the moſt of Wiſlom, Beneyolence, a 


| finitely ſo. 


Creatures 61004 others; ſo a Lion is a nobler 
Is. more excellent than that of a Brute. 


ks and Buſineſs of human Life: For Ex- 


TS] 


commends them to our Eſteem : So that which 4 


finely varied Flower, or a curious M achine ; 3 
although Matter, with ſuch artful Modifica- 3 
tion, is in its own Nature the ſame, as without 


of which we can form no Idea but as excellent : 


Matter. And there's no Man that has a Caft | 
of Underftanding fo abſurd, as to think, that | 
Power, and WHdom, and Choice, are not pre- 4 
ferable to any known, I may add, to any | 
poſſible Quality of meer Body. And in the 
different Orders of intellectual Being, thoſe | 


and Power, are the moſt excellent, 2nd he | 
that has theſe Perfections to Infinity, is in- 


This Diſtinction has Place i in Life, 2 
to its various Gradations ; there is more re 
Worth in the animal, thah there is in the ye- 
getative Life; and in the animal World fome 
Creature than an Oyſter, and the human Life 
It may be applied alſo to the various sta- 


gan chere is more Dignity i in a Life that's 
ſpent 


ſpent in Affairs of 1 and in doing 
XZ moſt ſignal Services to the World, than in one 
that is private and retired, and worn out in the 
lower Services of Mankind. So the Life of 
the Apoſtle Paur, and the Station he held, 

had more Dignity in it, than that of a private 
Chriſtian. And the Life of CONSTANTINE the 
XX Great, was of greater Moment than that of 
any private Soldier in his Army, ſuppoſing 
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F their moral Worth to be equal. A private 

i Chriſtian might, for ought I know, be as de- 

| 7 yout, and as ſound a Believer as the Apoſtle 

1 himſelf but moved in a much lower Sphere, 
and was leſs ſignificant by far. A Subject 
might in his proper Station be as good a Man 
„as CONSTANTINE, but certainly Ne not be 

. i accounted 1o great an one. 2 
lt muſt be alſo applied to the Tempers : 
of Men, and their Actions in Life: So who 
gqueſtions, but that there is in Courage and 
Faithfulneſs, in Generoſity and Benevolence, 


a real Excellency, and that the contrary Qua- 
N lities are mean and diſhonourable ? Who but 
admires the brave young Davip, and wiſhes | 
well to him, while he goes to vindicate the | 
Armies of the living Gop, from the Aﬀeronts 
8 that Gol lAR offered to them; and hates the 
; Man, who afterwards, inſtead of rewarding, 
him as he deſerved, woult have perfidiouſſy 

cut him off? Who but muſt admire the un- 

en Reſolution of * HANANIAH and his 


* Dax, iii. 


Com- | 1 


I] 
Companions, in oppoſing the greateſt Man 
upon Earth, that they might preſerve good 


Conſciences, while he pities the weak A DOT 2 


that denied His Maſter ? 


And, Laſtly, the Enjoyments of Life are | 
diſtinguiſhed by a real Worth, in which ſome | 


excel others. So a ſerene Mind is certainly 


better than a plentiful Table ; great Under- 


ſanding is much to be preferred before great 


Riches; the Pleaſures of the Mind are more 


excellent than thoſe of Senſe; and the De- 
lights of the heavenly State, than any Thing 
we can have on Earth. More, one would 
think, needs not to be ſaid, to ſhew that 
there are many 'Things that really excel others 
in original, or in derived Worth ; the former 
is chiefly to be conſidered, ſeeing Things that 
are in their very Nature excellent, will be for 


ever ſo. 


II. The next Thing is, to ſhew that thoſe 


Things that are the moſt excellent, muſt be 


moſt agreeable and pleaſing to the ratio- 
nal Taſte. Reaſon diſtinguiſhes e fe ex- 
cellent; and ſo, whilſt we have Reaſon, 

muſt have an approving Senſe of Eier, 


as being no other. than the neceſſary Effect 
of that Judgement, which we form of an 
Action, or Thing, according to the Nature 
of it. And this Senſe of Worth muſt be 
the ſame in all Beings that are endowed with 


RD, tor the "a of Reaſon is ſtill the 
| lame 
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lame. Indeed where Reaſon i 18 not bee 
as the Judge, the ſame Things may be agree- 


able to ſome Sort of Beings, and hateful to 
2X others; and this will, and muſt, be according 
to the various Organs and Senſes of theſe Be- 
XZ ings, which may be fo formed, that the ſame 


Object ſhall affect them very differently. But 


XZ where Reaſon is Judge; what is excellent, and 
therefore pleaſing, to one, muſt be univer- 
= fally fo. It does not prove what has been 
here ſaid to be untrue, that we often find 


Men capable of diſcerning, by Reaſon, many 
Things to be excellent, in which they have 
no Delight; and that many Things pleaſe and 
delight, which Reaſon pronounces to be not 
only not excellent, but mean'and vile. For 


in that Caſe the Judgement of Reaſon is over- 


born by ſonie imperious Appetite, that per- 
verts the Mind, and ſpoils the Taſte. But 
yet it remains true, that as we are endowed 
with Reaſon, we have alſo a Taſte for diſ- 
cerning Things excellent; and when this Taſte 
prevails, the moſt excellent Things will be al- 
ſo the moſt pleaſing. So it always will be when 


the Mind is not perverted, and under the Po.]. 


er of Prejudice. And this is all that is in- 
tended to be here proved. It would be a 


manifeſt Contradiction to Fact, to aſſert, That 


Things that are the moſt excellent, do always b 
moſt pleaſe Men. But that Things that are 
the moſt excellent, are capable of yielding 
moſt da and Satisfaction, where Reaſon 

C * evails, 
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prevails, and a Man' 8 Taſte is not ſpoiled, is 


the very Truth. For a violent Appetite, and 


an erring Imagination, may impoſe upon Men, 
and magnify che Pleafure that inferiour Things 
yield: But it is very certain, that this Imagi- 


nation, magnify as it will, cannot find a Plea- 


ſure in the inferiour Object that i is ſpecifically 
different from any Thing in-it, and more ex- 
cellent in Kind. Mean "Objects may be ſo 
magnified by a partial Fancy, that they {hall 
greatly pleaſe ; but thoſe Things that are ſpe- 
cifically more excellent, recommended by Rea- 
ſon, and cordially choſen, will pleaſe much 
more. A Man may think he has hold of the 
Subſtance, while he catches at the 8 dow ; 


but certain ph a Senfation of the Subſtance 
hi 


would affect him in another Manner, than any 
Apprehenſions about the Shadow can do. 
This Reaſoning, it muſt, be owned, contra- 
dicts an old Maxim, 1 Oe has been pretty ge- 
nerally received, vis. at he is compleatly 


happy that {FEA himſelf lo; and that a Man, 
that is perfectly pleaſed With his Condition, 


however mean and in NO Tg is as happy 
as he can be. But t Aſſertions are not 
true, as appears by what has been. alreg 
faid ; and this will be farther illuſtrated a ſter⸗ 
Wards. In a Word, while we have Reaſon, 


we muſt haye a Senſe of Excellency, which 
makes us capable of Delight in Objects, that 
will be proportionable to the various Degrees. 


We 


of Excell lenc N that are found i in them, 


— . 
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We may conſider this farther, as it appears 
in ſome Inſtances. Let us take BELSHAZZAR 
and Daxztr *. Suppoſe them to be both hap- 
1 BY in their Way, and cnjoying hat they 
liked beſt. Let BELSHAZZAR be as happy as 


| he could wiſh in his Rioting and Debauchery ; 


we are certain, that he had not ſuch Senſati- 
ons of Delig ght, as the Wiſdom, and Know- 
ledge, and Vertue of Daxtzt gave him: And 
that DANIEL, in the Enjoyment of theſe "PT 
Hour Pleaſures, was by much the happier 
Mah of the two. We know allo, that Bzi- 
SHAZZAR was capable of this angelical Plea- 
1 N could he have renounced his Debauche- 
„ and have turned his Endeavours to the 
Mprorbe of His Mind. So that granting, he 
was pleaſed and content with the mean and 
roſs Delights of Senſe, yet he might Have 
een much more pleaſed and ſatisfied with the 
Delights of the Mind. If, to take an Inſtance 
or two out of Prop hane Viftory, we compare 
the Liyes of Tad (the laſt of the Roman 
Kings) and Bzvtvs; he tmiſt be blind indeed, 
that does not ſee a Beauty in the latter, that is 
not in the former: And muſt not the Vertue 
of B&vTvs give him a Senſation of Delight, in 
His Temper and Actions, much nobler than a 
Man could have, Whoſe Spirit was mean and 
baſe. Let TAkQuix be as happy in the Outrages 
of Tyratiny, as you can fappoſe him; it is im- 
poli he ſhould have De jght at atid Satisfacti 


* Dax. v. 5 
C 2 | 0 


[12] 


on equal to that of his brave Enemy, No 
magnifying of the Delights that are in Cruel - 
ty (if there can be any) or tyrannical Power, 
Ss poſſibly entertain the Mind of the one, 
as a Conſciouſneſs to worthy Deſigns, and ap- 
proved Vertue, muſt entertain the other. The 
 Jame may appear in a Compariſon of NxRO 
and SENECA, and in a great many other In- 
ſtances, Which will readily occur to your 
Minds. An illiterate Perſon may account the 
Company he converſes with, and their noi- 
iy Mirth, and coarſe Jeſts, . the beſt that 
can be; but were he capable of the Delight 
that's found 3 in elegant and improving Con- 
verſation, he would taſte a Pleaſure in it, 
that he could never have imagined. His old 
Company pleaſed him; but the Pleaſure he 
had in that, could be no Way comparable 
to what he ſhould find in this. The Child 
thinks his Toys are the moſt conſiderable 
Things; but that is, becauſe he knows no 
manly Delight. Now, as there 1s no Man, 
but what is endowed, leſs or more, with a 
Power of diſcerning Things that are excel- 
lent, and therefore with a Capacity of the 
Delight they yield: So the Improvement of 
this Capacity into a ſtanding Reliſh for ſuch 
Delight, will give him a richer Pleaſure in the 
Poſſeſſion of Things excellent, than any mag- 
nify ing Fancy could ever furniſh him with 
in Things that are mean. That is, in one 


Word, Reaſon and Truth will find a more 
exalted 
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al 


exalted Delight in the Enjoyment of Things 


I really excellent, than ever Fancy can in l 
that are only imagined to be ſo. 


I own, with Reſpect to many Things. that 
affet only our preſent State, there is no great 


Difference in the Nature of them; and ſo that's 


the beſt, and moſt pleaſing, that every Man 
thinks to be ſo. One Colour, or Shape of a2 


Carment, may pleaſe one Man, and another 


may pleaſe another; they may chooſe directly 
oppolite, and, tor ought I know, be equally 
pleaſed. And ſo it is with Reſpect to many 
Things that are counted of greater Importance 
than theſe. But where there is a manifeſt 
Difference in the Nature of the Things, and 


| | one of them, confeſſedly, much more excel- 


lent than another, it cannot be ſo. For Rea- 
ſon is a Thing not to be contradicted, and 


the Nature of Things is not to be changed 
by any Imagination of ours concerning them. 


A Man of a mean Tafte may not reliſh Things 
excellent, he may have an Averſion againſt 
that which is moſt ſo, and account himſelf 
very happy in low Delight. He may think 
himſelf more happy than the Man of Ver- 


tue, and of a fine Taſte ; but he is really 


not ſo. It is impoſſible a Man ſhould have ſo 


much Pleaſure in a Fit of Debauchery ; as 


ABRAHAM had, when he returned from offer- 
ing his Son to Gon; or as David had in con- 
quering GOLIAH. And that fame Perſon, that 
one while delights only in the Pleaſures of 

: Senſe ; - 
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Senſe; let him but get into another Way of ; 


Entertainment, when compared to it. Juſt ſo 
the young Scholar takes Pleaſure in Play, till f 
he gets a Taſte for Knowledge: But when he I 


Ihren, perhaps, this Reaſoning may appear to 


much concerned in the Truth of it: For Men ND 


wil ſtill prevail. But now here is the true 


Cc 


t 
( Wy 

« and a ſedulous Application, are capable of 
being ſo improved, that J ſhall attain to a 
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T hinking, let him but get Habits of Vertue; 
and he will then taſte a Pleaſure much more 4 


Jolid and ſatisfying, than ever he dreamed of 
before; and will heartily deſpiſe his former 3 


has got this, it keeps a ſure. Poſſeſſion of his 4 
Heart, and makes Study much more pleaſing 
to him, than ever Play had been. My Bre- 


be too abſtra&ed for ſich a Diſcourſe ; but 
yet the Reſolutions We form of renouncing © 
Evil, and embracing Holineſs of Life, are 


are always like to love that moſt, which moſt * 
pleaſes them; this is, Nature, and Nature BY 


Way of: Reaſoning with our ſelves againſt 
Sin, and in Favour of Purity and Vertue. 
I am ſure that, though Vice and forbidden 
« Fnjoyments ſeem to pleaſe, yet veftuous 
Habits and holy Enjoyments (upon Sup- 
« poſition that they Th more excellent) wil! 
pleaſe much more. I am ſure I have Pow- 
ers within me, that, by the Grace of Gov, | 


A. 


a 


A 


c 
c 
c 


* 


ſtanding Reliſh of Pleaſures that are holy; 
ſo that it is Demonſtration, I may be much 
4 pant in Holineſs of Life, than ever 1 
* 1 5 


A 


—_ , 


teal 


„ Evil: I ſhall be much more pleaſed. I now 
think my ſelf happy; I ſhall then be really 
„ ſo: I now. imagine I have Pleaſure; I ſhall 
„e then feel that I have. For the Objects of 
1 F< this rational and pure Felicity, being un- 
„ , ſpeakably more excellent than the other; I 

am Fade of that Senſe of Excellency, 

* pleaſing.” And let us reſt aſſured, it is 
5 but changing the Taſte, and we ſhall have a 
Satisfaction that we never imagined, nor were 
0 capable of before. And to conclude this Pa- 
* ragraph; It the Pleaſure Men have in Things 


Fas I think it muſt be; it will follow, that when 
ue have got a Reliſh of Things excellent, they 
in not only give us greater Satisfaction, but 
ill bring us quite off from the Purſuit, of 
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as What We want no more, as We have done: 
4 uſt as, we ext 
turns, and lay aſide a Chryſtal, when we can 
s 3 


Procure a Diamond: And Experience ſhews us 
that it is ſo in Fact. He that has got a Taſte. 


SE 
* 


* Be 


A others, and counts them inſignificant. There 
ne many who (ay unto us, Wha will ſhew us; 


Heart more glad, than the Wicked are 


of ESAM iv. 6. * 


9 bh I we 


have been, or can be, in the Practice f 


Ts proportionable to the Excellency, of them, 


mean Pleafure, and make us negligent of it, 
a a Candle when Day re- 
for excellent, for divine Objects, neglects all, 


1 ary Gogd? But Loh lift thou 4pon us * the. 
Liebe of thy Countenauce. Thou haſt made. 


when | 


| 
| 
| 
I 
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when their Corn and their Wine moſt abound. A 
And again, One Day iu thy Courts is better | 
than a thouſand: I had rather be a Door. 
keeper in the Houſe of my God, than to 
dwell in the Ter of Wickedneſs. 3 


III. We come now to the third Thing, viz. 
That Religion is excellent: Not only more ſo 
than Irreligion, which is juſt the Reverſe to 

every Thing worthy ; but alſo that it is more 
excellent than a State of mere Innocence, 

without Vertue and Religion; if ſuch a State 

could be ſuppoſed. 4 
Firſt, The Habits and Diſpoſitions of a re- 
ligious Mind are excellent. Religion fills 

Mens Minds with Gop : And the Admiration | 

and Eſteem of him, the Love and Devotion 

of the Soul to him, which fair and unpre- 
judiced Views of his Excellency and Grace 

cannot but produce, together with an eaſy i 

and chearful Acquieſcence in him as our 

Portion, do greatly enlarge the Mind, and 

greatly pleaſe. Theſe Sentiments and Diſpo- 
ſitions are juſt and reaſonable, and they are 

great and manly, attended with a Deli ght 
which is moſt natural, and therefore folid 
and permanent. They make a moſt honoura- L | 
ble Choice who devote their beſt Affections to 

Gop. 'The Dignity of that bleſſed Object de- 

rives a real Worth and Honour upon the 

M ind that is intimately united to it. And as 


4 Pear lxxxiy. 10. 


the 
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me Love of Gov' is in it ſelf excellent and 
pleaſing, ſo it tends to make Men ſtill more 
like Gop, and more worthy; as we very cer- 
tainly learn the Habits, Temper, and Way 
of; Neribar with whom we are much conver- 
ſant, and whom we dearly love. He muſt 
have an ingenuous and great Mind, that can in 
Truth lone the divine Being; and that Affecti- 
on, as it | prevails, will make his Mind Kill 
e more ſo. In this Love, and in the Delight 
„ chat attends it, there is nothing ſuperſtitious 
e Mor unnatural, there is nothing mean and nar- 
Frow; but every Thing juſt and reaſonable, 
- great, and therefore pleaſing. It is matchleſs 
Worth in the Objc ect, that attraQs; and the 
Image of that upon the Mind that is  attradted 
is true Excellency, and gives ſolid Satisfaction. 
have this only to add, That when Gop is con- 
e fiderect as in CHRIST reconciling a guilty World; 
y when he is cortfideted, as, by the hardeſt La- 
i Abours and Suffetings cutting out a new Way 
Ifor us to perfect B eſſedneſs; the Love that a 
I ſerious and good Man bears to! him has in it, 
re Admiration of His Grace, and Gratitude, that 
it fare moſt ju aft and produce the moſt tender 
d and delicate, A 8 grea "Sentiments. But 
- this is; indeca, A Subj && of, which one ſhould 
o ay a great deal, Of notti at all. 
-The rellgfo 8. Mind, again, is a benevolens 
e One, Jult, c ritable, airhful, and compaſli-. 
18 onate; and, to c town all, in the Goſpel of 
the bleſſed Jes US, has Tefrhied to Fa an 
e D Enemy, 


48. þ 

Enemy. Every one ſees that theſe Diſpoſi- 
tions are excellent. He is counted a Man of 
Worth, of whom the World cannot ſay, that 
ever he did an unjuſt, or diſhonourable Thing; 
and they ſee nothing, that do not ſee a Beauty, 
in ſuch a Life, which the Treacherous and 
Unjuſt have not. But to be good and chari- 
table, is ſtill ſomething greater. This is ſo 
taking with Perſons that are good judges of 
Worth, that a Man would even venture to die 
for ſuch an one : Scarcely * for a righteous 
Man will one die; yet, peradventure, for a 
good Man ſome would even dare to die. 
There is in a ſelfiſh Temper (which Religion 
knows nothing of ) Swe ſo mean and of- 
fenſive, and in a good and generous Spirit, 
ſomething ſo worthy, that we cannot but ad- 
mire and eſteem the latter, while we hate the 
former. And that T enderneſs and Pity, in 
which Benevolence expreſſes it ſelf towards 
the Miſerable, and its great Induſtry in re- 
lieying the Poor, in the Defence of the In- 
jured, in aſſiſting the Weak, in comforting 

thoſe that are caſt down, in the Inſtruction of 
the Ignorant, and in adviſing the Imprudent, 
will command Eſteem and Commendation as 
long as there is ſuch a Thing, as a Senſe of 
what is commendable, left in the World. But 
that, which 'of all the ſocial Vertues is moſt 
divine, is a Diſpoſition cordially to forgive 
thoſe that haye injured us, and to wiſh them 
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well: This is the Vertue by which the mach 
and compaſſionate JE sus would have his Diſ- 
ciples diſtinguiſhed ; and he practiſed it him- 
ſelf to Perfection. Upon the whole, there is 
ſo much confeſſed Worth in Bene volence of 
Temper, that Men, who are Strangers to the 
Practice of it themſelves, admire it in others; 
and it will be admired, ſo long as Men can ſee 
and diſcern moral Beauty; that is, ſo long as 
they have Reaſon. Now, I ſay, that the re- 
ligious Mind is a beneyolent One: The * Fruit 
of the Spirit is in all Gooaneſs, and Righte- 
ouſneſs, and Truth. 

But, to ſay ſomething alſo concerning the 
more eminent Vertues of private Life, and 
which do not ſo directly concern our Behavi- 
our towards others: 

Religion gives true Greatneſs of Mind. 
There is a divine Nature in the Servants of 
Gop, and this muſt be a great one. Religion 
abhors what is little and mean: There is no 
Man of a religious Temper, that is of a mean 
Temper. A Man of a good Spirit hates Evil, 
becauſe he finds ſomething baſe and narrow 
in it, ſomething that is oppoſite to the Piety 
of his Mind. The Aims and Proſpects of Re- 
| ligion are great and high; ſuch as eternal 
Life and Happineſs, living for ever in the 


moſt honourable and excellent Company, and 


being employed in Exerciſes that are im- 
portant and worthy ; the N of what is 


2 Ev n. v. 9. 
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the moſt glorious and enriching, and being 4 
entertained with what is moſt pleaſing and 
delightful. There is in a religious 'Temper il 
a certain Ambition, which cannot be fatisfied if 
with any Thing lefs, than the very greateſt i 
Honours, and 11 3 
Revelation allow us to hope for. And this 3 
Ambition of Things that are 2 great, and yet 

ſuitable to us, and really attainable, is true 
Greatneſs of Mind. The Labours, again, of 
a religious Perſon, his daily religious Labours, 
tend to what is worthy ; vg. the Pleaſing and | 


appineſs, that Reaſon and 


Honouring of his Creator, the Improvement of 


his own Mind in Knowledge and Vertue, the 
Conqueſt of himſelf in every Thing that is | 
diſagreeable to the Rules of Reaſon, and the | 
Practice of Truth, and the Entertaining of hims- | 
{elf in Converſe with divine Objects: Theſe are 
excellent Things: They are worthy of the hu- | 
man Mind; an he that ſpends his Time, and 
improves his Faculties in this Manner, does | 
ſurely very much outſhine Perſons that are 
taken up with Things mean and inſignifcant, 
and muſt, one. would. think, 1 a 98 8 
more plealing ner of | 
_ To, this we may ad N that 

does much illustrate the e of a religi-| 
ous Mind; 2:2. That a good Man's Happineſs, 
his principal Happineſs, ſprings up, within 

him, * e Is not - depen dat upon 


externa ere. is ſych a 
OP plea e e out. Wealth, "without 
e 0 ä 


E 


" 
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as 


Honour, nay, without Health, or Friends: 


And in this a religious Perſon bears a Re- 
ſemblance (be ſure, a very faint one) of that 


glorious Being who has infinite Felicity in 
himſelf. - CLEMenNT of ALtzxANDRIaA ſomewhere | 
tells us, That he that wants the leaſt is the 
moſt like Gop. We have greater Authorities 
than this. SOLOMON ſays, That 4 good Mai 
is /atisfied from himſelf. And our Saviour 


ſpeaks of a Heaven within ur: Aud * he 


that believeth in 2 ont of his Belly ſhall 
How. Rivers of | tving Water. eAnd f the 
Water that I ſpall give him, ſhall be in him 


4 Well of Water ſpringing up into eternal 
Life. It is certainly true, that the ſweeteſt 


Entertainment of a 2 Man is from with. 
He enjoys much in the Enjoyment of himſelf, 
of his own Faculties and Powers reoovered | 
from their original Corruption, and fitted to 


miniſter a ſincere Joy. He enjoys much more in 
converſing, by pious Meditation, and Reading, 
and Prayer, with him that made him; and in the 


vaſt Hopes that grow from his Conſciouſneſs 
to Purity and Uprightneſa. A Man of this 


Spirit can — the World ; he can. live, 


that is, enjoy himſelf without its Honours, or 
Riches, or Pleaſures. There is certainly ſuch 
2 Thing, which is the Fruit of this divine 
Temper, as almoſt Forgetting that we ail any 
Thing, or that we want any Thing. And a 


babe of this Spin, don indeed appear like 


fit 75 Joux vii. 38 U— + To iv. 14. 


Cop, | 


| 
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Gon,” when compared with thoſe lower and 


weaker Minds, that ſcarce know any Delight, 


but what ariſes from a perpetual Snocoeflicn of 
new Pleaſures without them; which may a- 
mule, but can never make them happy: For 
it is not what we have, but what we are that 
makes us ſo; and there muſt be true Great- 
neſs in that Mind that is pleaſed from it ſelf. 
This Character is worthy of mg envied. 


And let thoſe, that think and ſpeak Fe ape 
3 


cal Religion as a mean Thing, 
for weaker Minds, know, that they are air 
a Miſtake : They think of it in that Manner, 
becauſe they do not know it. It would be 
well if the Scorners that deſpiſe it upon that 
Account, would confider, that it is in the 


Way of Religion only, that the Ambition of 


human Nature, which by a wrong Applica- 
tion of it, degenerates into Pride and Vati | 


can be fatisfied. 


. Firunefs of Mid /ahd 


. de bene Theſe are the Vertues of great 


Minds, but they are alſo the Vertues of reli- 
gious Minds. Religion makes a Man true to 


his Reſolutions, ſteady in his Conduct, and of 


a Piece with himſelf. His Temper may be va- 
rious in other Things, but with Reſpect to 
thoſe that are of the greateſt Importance, it 
is uniform. You always know where to front 


him: He has one great Aim, that he pur 


fas Hen, e which all others alk 
0 ſubordinate and give Ne. And as in 
Ge 1 
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the general Aim and Deſign of his Life (for 
no good Man lives without Deſign) he is the 
ſame; ſo in thoſe particular Attempts, which 
are neceſſary to ſerve his greater Purpoſe, Re- 
ligion will give him a Firmneſs that no 
elſe can. Conſcience and Faith will bear him 
up againſt Difficulties, that might ſeem to be 
= too hard for him. And, | 
In meeting Danger, again, and in bearing 
Adverſity with Patience, Religion diſcovers 
ſomething very great, and which exceeds the 
Powers of Nature without it. The Righteous 
is bold as a Lion : While he preſerves: his In- 
tegrity and Faith in Gop, he is prepared 
chearfully to engage in the moſt dangerous,” 
if they are neceſſary, Attempts. It is a known' 
Remark of thoſe that have been uſed to War 
and Battles, that the very beſt Men are the 
boldeſt Soldiers: They meet Death in its grim- 
eſt Appearances with Intrepedity : And ſo they 
reaſonably may, for they have nothing to fear 
or apprehend from it. Nor is Religion leſs 
conſpicuous in ſupporting Men under Adver- 
ſity, and in Conſtancy, and Patience of Evil. 
It preſerves the Mind from ſinking, and from 
deſperate Meaſures. Men of Vertue certainly 
have a concealed Fountain of Happineſs, which 
external Misfortune does not affect. Amongſt 
other Things, they have pleaſing Foretaſtes 
of a perfect Felicity in Reſerve for them in 
moſt Faithful Hands, and which will be be- 
Rowed on them as ſoon as they haye finiſhed 
their 


L 


their Courſe upon Earth. They know, alſo, 


that the Calamitics of the preſent Life;- well 


improved; will add to their future Portion; 
— the greateſt Misfortunes of Mortals, 
are capable of being ſo 7raded with, tliat they 


ſhall be Productive of immenſe Gain heteafter. 
Their Conſtancy therefore is rational, they 
act a brave Part, and it is alſo a wiſe one. 


T acknowledge: there is a great Variety in 
Mens natural Tempers, and that Religion will 
generally appear, with greater or leſs Luſtre, 


according to the Complexion on wWhictt ir is 


grafted : Some are naturally bold, - others are 
timorous:; ſome are firm and ſteady, others 


various and uncertain, - Religion upon a Mind 
that is naturally timorous and unconſtant, will 


not make ſo fair an Appearance, as upon one 
that is bold and firm. But yet it will carry 
Nature much farther than ever it could have 
gone without it. And farther; it is poſſible to | 
be ſo ſtrengthened and eftabliſhed by Faith, 
that the naturał Weakneſs of the Mind hall | 
diſappear.” And; in this Caſe; the weakeſt 
will be capable 'ofras great Things as the 
boldeſt. PETER was once a great Coward, | 
and very ungenerouſſy failed; but it Was not 
long till he was as great a Herbe as Pur, Hint 


ſelf. And now that I have mentioned this 


laſt; L cannot help adding his noble Speech 
to a Company of dear Friends, that paſſi- 
1 0 difuadd him from gong up to IrRU- 
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SALEM: What * mean ye to weep, and fo 


break my Heart? For I am ready, not only to 
be bound, but alſo to die at JERUSALEM for 
the Alanie of the LoRD JE Sus. In a Word; 
He whoſe Heart is eſtabliſned, truſting in 
God, will not fear the Face of Man; wilt not 
much dread accidental Evil, nor tremble at 
the Approaches of Death it ſelf : And fo will 
go eaſy and compoſed through the Courſe of 
a Life, every Stage of which is beſet with 
Danger and Calamity. He that is capable 'of 
-this, is a great Man. It 1s not to be denied, I 
own, that there are many ſerious and good 
Men, that have not ſo much overcome their 
Fears: And this ſhews, that their Religion is 
defective; but it does not prove that Religion 
is incapable of producing thoſe Effects that 
hem been now mentioned. 

Thirdly, Religion makes Men free: Which 
is ſaying, but in other Words, what is not, I 
think, unſuitable to the Gravity of this Place; 
vis. that it makes them Gentlemen. Liberty 
is eſſential to true Greatneſs and Honour, and 

every State that is not free, is accounted a 
mean one. Now, he is certainly free, that 
adbes as he pleaſes And this is really a Privilege 
which Men enjoy, as the genuine Fruit of 
Religion. A finiſhed Saint chooſes, and can- 
not but chooſe, what Gop combflands. His 


Will is compliant with that of Gop, and ſo he 


does what he will. And this: Compliance is 


? 
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_ infinitely reaſonable, and what an enlightened 
and unprejudiced Mind cannot but chooſe. It 


is all Miſtake to think it mean and ſuperfluous | 
to live under the Reſtraints of the divine Law. 


Theſe Reſtraints are conſiſtent with true Free- 


dom. 'They do not bind Men up from what 
they chooſe. For the Caſe, in Reality, is, that 


they do not chooſe what would be a Violation 


of them. This Freedom is an Image of divine 
Liberty. God is infinitely free, yet he can- 


not do any Thing that is diſagreeable to eter- 
nal Reaſon and Truth. So the upright Ser- 


vants of Gop are free; but the divine Na- ? ; 
ture they have received, makes every Thing 
evil dilagrecable, and they chooſe. and de- 


light in what is good. It is a Miſtake to I 


think, that there 1s no religious Obedience, | 
but what is a Force and Conſtraint upon them | 
that yield it. Such Religion would not be | 
pleaſing to G OD, nor productive of any good 
Fruit to us. It is, in Truth, quite otherwiſe : 
The * Law of the _—_ of Life in ChRIsr 
Jesus ſet Men free from the Law of Sin and 
Death. And + We are delivered from the 

 Terrours of the Law, that we might be capa- | 
ble of ſerving God in Net — of” Spirit. 
That renewed Spirit, is a free one; and by its 
natural Tendencies, and a moſt cordial Choice, 
diſpoſes Men to Obedience. It makes them 
capable of doing that, with Eaſe and Satis- 
faction, that no Terrour could have forced 
* RoM, viii. 2. + CHAP, vii. 6, 
; : f from 
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from them. This new. Nature is a Law to 
them; and while they act under the genuine 
Influences of it, they obey Gop, and pleaſe 
him, and at the fame Time do what they will. 

'F 1 is the Liberty that the Apoſtle Pavr re- 
joiced ſo much in, = an excellent Liberty 
it is. | 
For thoſe Men are fad fm Bondi to 
imperious Luſts and Appetites: They have 
overcome themſelves: They live, therefore, 
calm and compoſed, and their Minds are not 
as thoſe of other Men, diſturbed by the Storms 
of Paſſion and impure Deſire, which are fatal 
to a Man's Peace and Happineſs. They breathe 

a free Air; they live unreſtrained and eaſy. 
This is an excellent State; and as it ſuits tlie 
Mind of Man, muſt alſo greatly pleaſe it. 


IV. The laſt Thing I have to mention un- 
der this Head, is, That Religion makes Men 
excellent, as it makes them holy. I take Holi- 
neſs now in the largeſt Senſe (in which I think 
it is taken the moſt frequently in the New 
Teſtament) as ſignifying Purity of Heart and 
Life. Holineſs, as it is a Perfection of the di- 
vine Being, ſignifies his eternal Diſtance from 
every Thing that is morally impure and de- 
filing, and his Abhorrence of it: It is the un- 
changeable Righteouſneſs of his Nature, and 
his Love to every Thing that is Reaſon and 


Truth. Holineſs in his Servants, which is his 


— conſiſts in a Freedom from moral Stain 
| E 2 and 
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and Pollution, and the Love of what is good 
and righteous. Now this has an Excellency in 
it. Indeed Holineſs and Excellency (taking 
this laſt in the moral Senſe) are convertible 
Terms, and ſignify the fame Thing. There 
is nothing morally evil, but what is baſe and 
mean. And this is not only applicable to all 
the Sins of the Fleſh, but to all the Vices of 
the Mind. Reaſon furniſhes Men with a Senle, 
by which they ditcern this. And were it poſ- 
fible that there were no Law from Heaven, | 
nor any future Judgement, or Puniſhment of 
evil Doers; yet theſe Diſpoſitions and Actions 
that are immoral, and that ſtain the Purity of 


Nature, muſt be accounted odious : There is a 


Deformity i in them ſenfible.enough. And the 3 
Law of Reputation may be confidered as a 
Proof of this, which does approve the Vertu- 


_ ous and Good as reputable, while it pours 3 
Contempt upon the Workers of Iniquity. If 


we take Holineſs in the ſtricter Senſe, as ſig- 
nifying the Deyotion of a Man's Life, and its 
being ſacred to Gop ; this may be proved alſo | 
to have great Worth and Excellency in it. It | 
is the Fruit of the former; and as it has been | 
conſidered, while we treated of Love to Gop, | 
it will not be needful to inſiſt upon it here. | 
To conclude this Head of Diſcourſe : If we | 
conld, with. unprejudiced Eyes, ſee Holineſs | 
n its native Beauty, and at the ſame Time all | 

the Deformity of Evil; we could not but be | 
pleated with the one, and delight in it: al 
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could not but hate the other: For the former 


ve ſhould diſcern to be moſt excellent, and 
the latter to be vile. So a Man that is in 
his Senſes, cannot but delight in Apparel that 
is clean and decent, while he loaths what is 
WJ naſty and abominable. And who is there 
that would not rather have a {miling and beau- 
I tiful Infant in his Boſom, than a poiſonous and 
© loathſome Toad ? 


We paſs now to the Fruits of Religion 


in the Actions of Life, and theſe are ſuit- 
able to the Temper of the Mind that brings 
them forth. They are excellent. Religion is 
all Goodneſs, and Bleſſedneſs. It will never 
leave any Monument of Unfaithfulneſs, Un- 
I juſtice, or Cruelty ; but always of Peace, and 


Goodneſs, and Love; Monuments, that ſhall 
be to the Glory of God, and the Advantage 
of Mankind. It will never occaſion the Ruin 
of any Man's Perſon, Character, or Eſtate ; 
it will not oppreſs any Family, nor lay any 
Country deſolate: Theſe are the unhappy 
Fruits of Sin. But the Cloathing of the Naked; 
the Feeding of the Hungry; Relieving of the 
Oppreſſed; Reconciling thoſe that are at Va- 
riance; the Advancing of ſuch as are worthy, 
but neglected; the Inſtructing of the Ignorant, 
and Guiding of the Sim le, are the Fruits of 
Religion, the Works o the Righteous. And 
as noble are the Fruits of it in private Life, 
which have been already conſidered. And 
theſe are its common Fruits, But ſometimes 
Religion 


8 

Religion produces what is not only excellent, M 
but amazing. To take Notice of a few In- I 
ſtances of this. One Man goes chearfully and 
offers his Son in Sacrifice to Gop; his Darling, 
for whom he had provided a great Eſtate ; 
from whom thouſands were to ſpring, that 3 
ſhould make the Name of ABRAHAM great; 
and upon whoſe Life, it ſeems, he knew, the 3 

Salvation of the World depended. Another, 7 
while a poor Shepherd, goes to bring the op- 
preſſed ISRAELITES out of EGyPT, in Spite of 
all its Power; and to give into their Poſſeſſion 
one of the fineſt and moſt populous Countries 
in the World: He attempted all this without 
any Probability of Succeſs, from human Rea- 
ſon, or Proſpects, and yet {ucceeds in every 
Thing. Another, engages an Army that was 
almoſt without Number, with three hundred 
Men, and routs them. A Stripling goes to 
fight a Giant of prodigious Stature and 
Strength, and a Man of War, with only a 
Sling, and a Staff. And three young Men, 
reſiſted all the Temptations that could ariſe 2 
from the Proſpect of future Advancement, and 
all the Fears of Suffering under the Laſh of an 
abſolute and enraged Tyrant, with equal 
Conſtancy, and were actually caſt into the 
fiery Furnace. How bravely do they ſpeak, il 
to the moſt powerful Man upon Earth? O 
NEBUCHADNEZZAR *, wwe are not careful to 
_ anſiver thee in this Matter; of zh be ſo our 
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Cob whom we ſerve, is able to deliver us 
from the burning fiery Furnace, and he will 
deliver us out of thine Hand, 0 King. But 


if not, be it known unto thee, O Rinn, that 


we will not ſerve thy Gods, nor worſhip the 
golden Image that thou haſt ſet up. And to 


offer a Cluſter of theſe noble Monuments, of 
the Excellency and Greatneſs of Religion to- 
gether, ſee what the Apoſtle has ſaid in the 


© laſt Part of the 11th to the HeBREws : And 


the New Teſtament Saints haye been nothing 
inferiour to thoſe of the Old. The Chriſtian 


Religion, eſpecially in the firſt Ages, has 


brought forth Fruits, that render human Na- 


ture indeed reputable; ; it has made it exceed 
it ſelf, And thoſe Fruits have been fo abun- 


dant and common, that it is with great Rea- 
lon, that ORIGEN offers this to his Antagoniſt, 
as an Argument to prove, that Chriſtianity 
did greatly excel the ſo much boaſted Phi- 
loſophy of the World, and that it had ſome- 
thing divine 1n 1t. I have here, and alfo 
above, in diſcourſing of religious Habits and 
Diſpoſitions, ayoided any Attempt, to prove 


| chat there i is, in theſe Diſpoſitions and Actions 


that have been named, a real Excellency. 
To labour this Point ſeems im pertinent: In- 
deed as much ſo, as it would be to prove, 
that Jewels glitter, or that the Body of the 
Sun is bright. Theſe Things our Senſes tell 


Jus, and we need no Argument to demonſtrate 
it, And ſo moral Excellency is ſelf- evident 


tO 


L 


to the mental Eye. Men that give themſelye | 
Leave to think, cannot but diſcern it. l 
The Rewards of Religion are alſo excel-| 
lent. Theſe are that Peace of Saasen 
which is the peculiar Entertainment of ver- 1 | 
tuous and good Men, and all the Pleaſure 
(and an exquiſite Pleaſure it is) that they have 
in the Works of Piety and Charity: Which| 
"Happineſs on Earth, where it is imperfect and 
interrupted, will be erowned with eternal and 
perfect Bleſſedneſs in Heaven. I ſhall na} 
labour to deſcribe this; for I have neith 
"Thoughts, nor Words, ſuitable to it. Bu 
one Remark may be made, which will much 
tend to illuſtrate the preſent Argument, and i i} 2 
is this: That by all that we know concerning} 
heavenly Happineſs, and the heavenly Life, 
it is no other than the Perfection of the di- 
vine Life: That Life, I mean, of Piety and# 
-Vertue, to which Men attain upon Eart 
Let me tell a Man what true Chriſtianity 0% 
ſays the great Mr. Howe (in whom, wen 
there ſuch a Thing as a Tranſmi gration 0 
Souls, we ſhould ſurely think mm we ha 
found the Apoſtle Join) and he will be capabl 
3 telling me poo, Heaven is. And that ſam 
Author has often' obſerved, that Heaven i 
within Men; and, that future, as well as pre- 
ſent, 5 fprings up, immediately, af on 
. - holy "Temper. In Heaven Men ſee Hoy 
ſeeing they cannot but love with the utmoſ 


3 and in wel verlaſting Loye, _ 
— | mu 


EN 
muſt be everlaſting Delight. The Clearneſs 
and Rectitude of their Minds, make them ca- 
pable of Felicity in Go. And theſe are their 


| Health, and the immediate Spring of their 
Happineſs. And whatever we may conceive 


as without them, that ſhall be an Ingredient 
in the Happineſs of their State; it is nothing 
when compared with the Perfection of their 
Minds, as that makes them capable of perfect 
Love to Gop; from which returned, by Ex- 
preſſions of infinite Love to them, their F eli- 
* principally flows. Now upon this we 

may farther obſerve, that there is Truth in 


the old Saying, viz. That Vertue is its own 


Reward. Not- that our Religion, or Vertue, 
in our preſent State, can render us compleatly 
blefſed. But yet it appears plainly, that the 
perfection of Religion, or Vertue, is our Hea- 
ven, and our Reward. Could we ſuppoſe, 
that our Minds ſhould be made perfect upon 
Earth, and that they ſhould here overflow 
with ſeraphick Love, as they ſhall do here- 
after; we ſhould have our Heaven here, as 
well as hereafter, And it is certain, that 
ſome Men have got to ſuch advanced De- 
grees of Religion, that indeed their Heaven 
has begun before they died. And I may ven- 


ture to affirm, that a Man muſt taſte ſome- 


thing of Heaven here, or he will never ſee it 
hereafter : Which is only ſaying, That a Man 
muſt be ſincerely * here. For, it ſeems, 

ſincere 
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ſincere Religion, and the Love of Gop, have 
Heaven in them. But do not theſe Things 
tend to illuſtrate the Excellency of Religion? 
Surely it muſt be excellent, ſeeing it makes 
our Heaven. Thus, you ſee, Religion is ex- 
cellent; its Habits, its Fruits in the Actions 
of Life, and its Rewards are ſo. My Sub- 
zect indeed would lead me to compare, with | 
the Excellency and Delights of Religion, all 
that ſeems to be excellent, or pleaſing, in I- 
religion and Vice: But as there is not now | 
Time for this, ſo I think it is wholly un- 
neceſſary. Vice and Impiety are juſt the Re- 
verſe of what I have been deſcribing ; and 
if there be real Excellency in the Lattet,: there 
can be none in the Former: On the Contrary, 2 
they muſt be mean and worthleſs, f 
To conclude. True Religion is true Great- 
neſs of Mind: And the divine Life is the 
moſt excellent Life: And divine Objects, 
which are the Nouriſhment and Delight of 
it, are called ſo, to denote their ſuperiour 
Excellency. And ſo, according to the Prin- 
ciples laid down in the firſt Part of this Diſ- | 
courſe, true Religion, and divine Objects, 
muſt be the moſt entertaining. And though 
Prejudices againſt them may take from the 
Delight we ſhould have in them, or make 
us incapable of any Delight in them; yet 
our Reaſon is not to be quite ſubdued by 
theſe Al Our Vaderandng, 1 we 
en 


3 
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liſten to them, will tell us, we are wrong; 
and that we can never have the true and 


ſolid Enjoyment of ourſelves, till theſe Pre- 
judices are removed; till we are capable of 
reliſhing excellent I hings: Then we ſhall be 
pleaſed and happy. And to be firmly per- 
ſuaded of this, is a very great Attainment, 

and a neceſſary one. For all Mank ind, the 
Wiſe, and the Unwiſe, deſire Happineſs. Not 

to deſire that, is abſolutely impoſſible. And 
if Men did firmly believe, that Religion would 
make them 2 they would embrace jt. 


| And the latent miſchievous Cauſe of their per- 
3 in Evil, is, that they do not believe 


They rather pelieve, it is a ſevere and 


1 be, Thing. But if you have heard the 


contrary proved, and I hope it will appear to 
have been proved in this Diſcourſe; believe 
it: And believe, that Religion will make you 
great, and therefore happy. Thus we have 
a fair and ſubſtantial Argument, for ſeeking, 


2 firſt, the Kingdom of Heaven, „ and the 188 77 


teouſheds thereof. 20H 
Let me carneſtly eee you to meditate 


1 much upon theſe Things. And, that your 


Reaſonings with your ſelves may be ſueceſs- 
ful, pray for che Help of that. bleſſed Spirit, 


= who turns Men from Darkneſs to Light, ang 


from the Power of Satan to Go. hate ver 

our Prejudices againſt Religion may now be; 

f you ſee, Had a Tafte for the 
1 — 
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Urs re of it, it would make us happy. So 3 
that it is our Intereſt to ask the Grace of I 


Go, and to ſurrender our ſelves to the re- 23 
generating Powers of his Spirit. And when 


we can do this heartily, we have got a great 


Way. It is no ſmall Attainment, to be able 
to ſeek the Grace of Gop in Sincerity. I 
believe there are not a few, that find Diffi- 


culty in this; or, if they attended to the Mean- 2 
ing of what they ſaid, would find Difficulty, | 

in .praying for the Help of the Spirit, and 
for heavenly Influence. For many do not care 


for theſe Favours. They rather have an Aver- 
ſion againſt them; which ariſes from their ima- 2 
gining, that they ſhould be deprived of what 
they like; and that, by having their Minds 
led Heaven-ward, and into a Courſe of ſe- 
rious Religion, they ſhould be rendered un- 
eaſy, and unhappy. But, ſurely, my Bre- 
thren, if you believe What has been here 
ſaid, you cannot entertain any ſuch Appre- * 
henſions. Plainly, all that we want to make 
us bleſſed, is, a Change of Inclination: And 
when that is ' obtained, we ſhall become in- 


different, indeed, to many Things we now | 


admire ; and many Things, that, perhaps, are 
now pleaſing, ſhall be hated. But Things 


unſpeakably more excellent ſhall come in their 
Room, to engage our Affections, and be the 
Entertainment of our Lives. Let us never 
1 get, that Religion is excellent; that no- 
ay thing | : 


thing is Religion, but what is ſo; and that 
Fin a religious Courſe of Life, we ſhall differ 
from our ſelves in a bad one, only by be- 
Ying greater, and happier, and by our having 


#94 


"Fnobler Sentiments, and a more manly En- 


I tertainment. 
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= ards, In the Way of Righteouſneſs; that | 
is, in the Practice of Piety and Vertue: F or, I 


at will iffuc. in Life eternal. And this Pro- 


Writer, is confirmed by a Negative, ſtrongly 
expreſſing the ſame Thing: In the Path. ww 


SERMON II 


0 

111 

bi 17 28. „ 

In the Way of Righteouſue ſs is Life, and in | l 
he Path. thereof there is no Death. | - 
8h 
0877 + theſe 3 Sayings 1 

% are, as to the Senſe and Meaning | f 

of them, independent of one ano- Þ 4 


ther; and ſo we are not here to 
look: for any Connexion of the 


— 
0 
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think, the Term Righteorſneſs is to be taken 
in the largeſt Senſe, as including the Whole of 
Religion. I Lift; the nobleſt Enjoyment of 
Life, the moſt ſolid Pleaſure and Gain, and 


poſition, according to the uſual Way of this 
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thereof there is no Death. If we take this 
Clauſe in the literal Senſe of i it, it muſt be un- 
derſtood 


os 


ek 
derſtood to ſignify, that though ie Righte- 
ous die, they do not die as other Men. Righ- 
teouſneſs unſtings Death to them, and makes 
it the Gate to Life, and they are the Heirs 
Jof a bleſſed Immortality. But, perhaps, we 
are to take Death here in an improper Senſe, 
for great Evil and Mifery: And this is a Way 
of Speaking very much uſed, and it is not un- 
frequent in the holy Scriptures. E345 
And i the Senſe is, that Righteoaſhef 
| vields the moſt ſolid Satisfaction, and gives 
the trueſt Enjoyment of Life. That it is 
perfectly free from every Thing woeful and 
miſerable, and from all Tendency to Ruin, 
here, or hereafter. I ſhall not need to tell 
you, that a righteous Life may be an af- 
flicted one, loaded with great Calamities, and 
Jharraſſed with many Temptations. But, ſure- 
ly, theſe are not the genuine Fruits of Righ- 
teouſneſs, or its neceſſary Attendants : They 
ariſe plainly from other, and very different 
Cauſes, the Devil, the World, and the Im- 
perfection of our preſent State. Indeed this 
laſt, may be well accounted the ſole origi- 
nal Cauſe, as it is that without which the 
Fother would make no Impreſſion upon us, 
could produce no ſuch Effects. And if we 
muſt trace Temptations and Difficulties to the 
Imperfe&ion of our Natures, efpecially to the 
moral Imperfection of them, the Defects of 
our Righiteouſneſs; we muſt not aſcribe them 
Pn at KEE, the Perfection of wines 
wo 
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3 would, and in due Time will, be an effec- 
tual Cure of all ſuch Diſtempers. And far- 
ther; the Afflictions of a righteous Life ought | 
not to be alledged againſt the Truth of Solo- 
Mod's Aſſertion; becauſe prevailing Piety wil N 
make even a moſt diſtreſſed Life tolerable ; I 
may venture to fay, eafy. It will take the ; 
Venom out of all its Calamities; and it is not 
impoſſible, even in our preſent ye to attain 
to ſuch a Degree, that we 5 He be above 
hag gal _ | 
Now, my Deſign, in treating this Subjed, i 
is to recommend Vertue and Piety, here cal 
led Righteouſneſs, as natural and pleaſing; a 
what tends to make our preſent Lives eaſy, 
and happy, as well as our future State. To 
this Purpoſe I would endeavour to ſhew what 
it „ is; and that every Image and Re- 
preſentati on of it that is frightful and unnatu- 
ral, is a very unfair one. 7 
The Generality . of Men, when they are ; 
called upon, and exhorted to turn from 2 
ſinful Courſe, to ſtrict Holineſs of Life, ſeem 
immediately to be in Confuſion: Their very 
Hearts riſe againſt it. They ſeem to think off 
Religion, as of ſomething wondrous ſevere, 
and that will undoe them. When they hea | 
of the ſpotleſs and unchangeable Holineſs oil 
the divine Being, they are much alarmed: 
They can hardly bear the Thought. Much 


leſs can they think, with any Satisfaction, of q 
| 1 conformable to him in their 1 9 e. 
| _ ſition} 
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fitions and Actions, or of living with him. 
They confider ſuch a State, if the Truth 
were known, not at all as a happy one, but 
as very painful and wretched. And one great 


7 Miſtake that, I believe, is commonly made 
here, is this: When Men hear the Terrours 
of Gop diſplayed, they work theſe. into the 
Character of the Being they are exhorted to 


a love and truſt in; without conſidering, that 
ef theſe Terrours are ſuppoſed to be quelled by 


unlimited Mercy to the Penitent ; and that 
the ſincere Converſion of the Soul to God dif- 
arms him of them, as far as they are con- 
2 cerned. And ſo they frame to themſelves 


1 Idea's of the divine Being, which render it 
indeed impoſſible that they ſhould love him. 


No Wonder, that theſe Men ſhould be afraid 
of a ſpiritual Life; and of living eternally with 
ob, which is, and always ought to be, con- 
I ſidered as the principal Happineſs of it. Again, 
when they hear that Gop requires of them; 
not only a cordial Love, but an ardent Zeal 
for his Glory; a perfect Acquieſcence in him, 
Jas their Portion; an unreſerved Submiſſion to 
his Will, and to all the Steps of his holy 
e Providence : And when they hear of the vaſt 

Attainments of fome Perſons, and of their 
great Progreſs in ſuch Obedience; it is to them 


all over romantick, it appears impoſſible. The 
very Entrance into ſuch a Way of Life, re- 
quires ſo much, and is ſo terrible, that they 


J cannot ſee what they are to do, but go on 


G as 
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as they are, without making any Attempt to | 
give themſelves wholly to Gop. And the ſe- 
vere Practice of Piety ſeems to them ſo unna- 
tural, and againſt the Grain, that they have 
no Heart to reſolve it, no Hand to attempt it. 

Perhaps ſome good and {erious Perſons, may | 
allo ſuffer, by unfair and ſuperſtitious Appre- 
henſions of religious Obedience, which even 
they, {till retain. They are found, ſometimes, 
__ unjuſtly afraid of Gop, and have Thoughts 5 

concerning him, that are very injurious to his 
Honour. They regard almoſt eyery 'Thing in | 
Religion with an Awe and Fear that is more 
than reaſonable, and degenerates into Super- 
ſtition. Perhaps they do not know how to 
allow themielyes, even in Things that are 
plainly lawful, and frame Idea's of what they 
ought to be, met ſtrangely out of the Way. 
Ap they 35 often greatly err in repreſenting : 
Religion to others, as what has a dreadful | 
Aſpect. Their Manner of {peaking concerning 
it, as well as the Things they ſay, and their ; 
very Geſtures, are enough to ſcare Men, and 
to make them belieye, that Holineſs of Life is : 
ſomething very gloomy indeed. : 

It may, perhaps, be of ſome Service to 
Men, in either of theſe Caſes mentioned, to 
ſhew them what practical Religion really i is; 
and to ſet it before them in a fair and juſt ; 
Light, free from every Thing that is ſuper- | | 
ſtitious, which muſt be alſo unpleaſing. Now 
the plaineſt Definition of it, that I can give 


you, 


DD ww @©> 0c 
FFF 


Eds OD ESSE PD I RE OT ORR 
2 3 S F ( mfg FO 
SES ee 


5 
9 
y 


W OO IST IDS AO 3 
US IKE a EOS "SED. ns 
n * n ph 


al. 


you, is, That it conſiſts in our Acting in all Re- 
lations of Life according to Reaſon. It is no- 
thing in the World, but a wiſe and rational 
Conduct. The Practice of Reaſon and Truth. 
What is Holineſs, but the Conformity of our 
Diſpoſitions and Actions to eternal Reaſon? 


23 This is plainly an unchangeable Thing. The 


divine Being is immutably conformed to it, or 
rather, is eternal Reaſon and Truth. This is 
the glorious moral Perfection of his Nature; 


the perfect Holineſs of it. And his Will is, 


therefore, to us, the Standard of what is right, 
and what is wrong; what is holy, and what 
is otherwiſe: That is, of what is fit and rea- 
ſonable, and what is not ſo. And the Con- 
formity of our Lives to Gop, or, in other 
Words, the Holineſs of them, is really the 
Conformity of them to Reaſon and Truth. 
This is the Whole of that Religion, of that 
Holineſs, that appears to ſome Men ſo un- 


natural and frightful. Let no one think, that 


in ſaying ſo, I am debaſing Religion, or miſ- 
repreſenting it; for it will appear otherwiſe 
by and bye. In the mean Time, the Manner 
in which the wiſe Man ſpeaks of Holineſs and 
Religion in this Book, and the Repreſentations 
he every where gives of them, countenance 
what has been now ſaid. He generally calls 
Vertue and Piety, by the Name of Wiſdom ; 
and Impiety and Wickedneſs, by that of Folly. 


Is not this plainly ſaying; That to act piouſly 


and yertuouſly, is to act a wile and rational 
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part? And that to do wickedly, is unreaſon- 
able, and fooliſh. To ſay it in one Word, 
That Religion is true Wiſdom, and good 
Senſe, and that Irreligion is Weakneſs and 
Folly. 

What do we think was the Religion of 
Apa in an innocent State? Was it any 
Thing, but to act agreeably to right Rea- 
ſon, and to the Light of his own Mind, that 
is, to the Law of Nature? And this is the 
Eſſence of Religion ſtill; though ſome Act- 
ings of the Mind; and ſome external Actions, 


in 28 it is to be expreſſed, are, and muſt | 
be, in many Inſtances, very different, from 
what they then were. We are now fallen 


from God, and reftored to his Fayour by a 


Mediator; who died for us, that he might 


procure the Forgiveneſs of our Sins, and our 
Acceptance with Gop. Sincere Religion, there- 
fore, i in this State of Things, muſt ſhew it ſelf, 
in an ingenuous Contrition of Soul for our 
Sins; an humble Submiſſion and Gratitude to 
the Redeemer, and a Dependance upon his 
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Merit: In holy Reſolutions and .Endeayours | 
to amend our Lives, and in a religious Sub- 
miſſion to the Ordinances which CHRIST has 
inſtituted in his Houfe. Our Religion, in the 
preſent State of Mankind, muſt diſcover it ſelf 
in fuch Things as theſe ; which 3 in an innocent 


State there could be no Thought of, no Obli- | 
gation to. But Religion, as it ſignifies the 


* d Reaitude of our Piſpoſitions, and 


Liyes, 


r . IE”. * 
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Lives, is in its Nature the ſame now, that it 


52 


and fit, to be done in the various Relations = 


was then, The Doing of what is reaſonable, 


Life, is the very Being of it. And the Goſ- 
pel, and Religion of Chriſtians therein re- 
vealed, is no other than the Law of right 
Reaſon; ; with an Addition of the ſpecial Du- 


ties which we owe to our Lord JIxsus CHRIST, 
who is, by divine Appointment, our Saviour 


1 
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and Sovereign. 


But to illuſtrate this Argument more par- 


ticularly, let us conſider the Relations of Life, 


| | | in which we are placed; and what it is, that 
our holy Religion requires of us in every of 


them: That we may fee whether it demands 
any Thing but what right Reaſon and plain 
Senſe approves ; whether it be any Thing but 
the Perfection of Reafon ; and whether there 


is any Thing in it unnatural. To proceed 


then. We are here the Creatures of a great 
and good Go, who is our common Parent: 
We are capable of diſcerning and doing Right 


or Wrong, of Happineſs, and of Miſery : We 


are formed for Society together, and for an 
eternal Duration of Exiſtence. This ſhort Ac- 
count of our State, will lead us to a View of 
all the Duties in which the Practice of Reli- 
gion conſiſts : 'Thoſe only excepted, which we 
owe to our faithful Redeemer, which ſhall 
-likewiſe be conſidered in their Place. 9 
We are the Creatures of a great and ę 
| Gon, e is but One, and he is the Ori- 


gin 


- vo 


wn — — — — 
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gin of all created Being. He made us, and 
ſuſtains us. He has furniſhed us not only 
with the neceſſary Supports of Life, but with 
the Delights of it. He has declared his In- 
tention of ſuſtaining us for ever, and of ma- 
king us eternally happy. Now while we con- 
ſider this Greatneſs and Goodneſs of our com- 
mon Father, Reaſon directs us to admire, and 
eſteem, and love him above all; to be ever 


£ 
thankful to him, to be perſe@ly ſubmiſſive 
and reſigned to his Will, howſoever made 
known to us. And, in fine, to put our Truſt 
in him, with a 0 and eaſy Reliance upon 


Py 


his Faithfulneſs and Grace; and to account our 
ſelves very happy in the Hands and Poſſeſſion 
of ſuch a Proprietor. And I cannot think of : 


any Thing in Religion, that is in the Branch 4 
we are now conſidering, which is Piety to- 


wards Gop, but what is comprehended in 


this, or Silica from it. And this of our Duty | 4 
towards Gop, I would moſt inſiſt upon, as 
being the principal Thing. Let us, therefore, 1 
take it to Peices, and ſee if it is not natura 
and reaſonable. ; 


There is but one Gop, and he is the Ori- 4 
gin of created Being; and he is infinitely wiſe, ; 
and good, righteous, and faithful, and of i in- 
finite Power. He has given us Exiſtence, not 


that he needed us, but that he might be glo- | 


rified in communicating Happineſs to us. Now. 


had we but Minds large enough, what a glo- 
rious Being is this? . be ſure, of the 


utmoſt 
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C 
utmoſt Admiration and Eſteem. Let us con- 
ſider him, abſtracting, from the Relation in 


which he ſtands to us; and as if we had no 
Dependance upon him. Do not infinite Wiſ- 


dom, and Goodneſs, and Power, demand the 


profoundeſt Vendio and Eſteem ? A Man 


muſt have a ftrange Caſt of Underſtanding, 


that can meditate upon ſuch Perfection, with- 


out admiring and adoring it. My Brethren, 


do we know a Man among us, of great Senſe, 


and Worth, and do we not pay him, or, at 
leaſt, do we not owe him, great Reſpect; 
A though we are not related/to him, and have 
Ino Dependance upon him? But ſuppoſi ng, 
Inow, all the Worth and good Qualities that 
4 ſhine i in different Characters, were united in 
one; and that Perſon perfectly free from eve- 
ry Thing diſagreeable, from every Imperfec- 
Ition of human Nature: Would we not admire 
and love him, think our ſelves honoured and 


appy in his Company, depend much on his 


Advice and Counſel; ; and would not every one 
that neglected, much more that deſpiſed and 


Netracted from him, be himſelf accounted 


oſt 


worthleſs? Yes, ſurely. But to go a Step 
5 farther. Suppoſing angelical Power and Wiſ⸗ 


om, were found in Conjunction with all the 


Tl ildneſs and Tenderneſs of Man, and this 
Character adorned alſo with ſpotleſs Inno- 
W, | | 
O- 


he 


ence; muſt not every Man of Senſe, that 
new him, be full of his Love and Praiſes ? 
ould he not moſt "I vm univerſal 
Eſteem ? 
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Eſteem? And would not the World flock to 
Creature? But even this is nothing, when | 


to Gop. He is infinitely wiſe, and powerful, 


Off. ſpring ing. But when we e this ade 2 
rably excellent Being, as our Creator and our I 


ſtupid it is, not to burn with Love to him! 3 


Nature ; and there 1s an additional Obligation 


[48] 


ſee the bleſſed Countenance, and hear the di- 
vine Speeches of ſuch a worthy and amiable 3 


compared with Divinity it ſelf. The pureſt | 
Sanctities of Heaven are unſpeakably interiour 


and good. But here our Thoughts loſe them 
ſelves. We are got beyond our Depth. And 
only know, that it is infinitely abſurd, not to 
loye what is infinitely amiable; even fuppot-ſ 3 


—— 


Gop, our Father and our Friend: O hovſi 4 


What ! Shall we eſteem any Thing like him? 
Shall not he poſſeſs and rule in our Affections, N 
who deſerves the Throne there infinitely ? Hel 4 
deſerves it on Account of the Dignity of hi 


ariſing from his Relation to us. 
My Brethren ; If we have any Diſlike if $ 


him, is there not ſome Reaſon or other to : 


be given for it? Or, is it purely Whim, and 


without Reaſon? Let us then conſider, wha 
there is, or if there is any Thing, in the di- 


vine Being, that can be Matter of Diſguſt to 
cellent Fountain of Being, and my Father, 
fays every one. Can we then diſlike him 


bega he is „ ? That is, in othe! 


Words, 


145 


Words, Are we diſguſted, becauſe infinite 
Power is on our Side, to make our State eter- 
nally fate and happy ? Had not Gop infinite 
Power, Alas ! how could he be a Gop to us? 
Or can we diſlike him, becauſe he has infinite 
Wiſdom ; an immenſe Underſtanding, to con- 
ceive the nobleſt Purpoſes, and infallible Mea- 


ſures for the Execution of them? Are we 


chagreened, becauſe his Eye is always upon 
us; and that every Turn in our Lives, every 
Circumſtance in our Affairs, has a place in his 
Regard? Do not theſe perfections render him 
worthy, and are they not abſolutely neceſ- 
fary in our Gop? What could he be to us, 
what could he do for us, without them: > 
What is it then that diſpleaſes us? Is it, that 
Gob is holy, and that it is impoſſible for him 


to do Evil, or to approve it? Is it becauſe he 


Is unchangeably faithful and true? Does not 
this recommend him to our beſt Affections? 
What could we expect from a Gop unrigh- 
teous, or unfaithful? Could we be ſure of 
Happineſs from him? Could we be ſure of 
any Thing? Does not the very Suppoſition 


chat there ſhould be Unrighteouſneſs with Gop, 
introduce an univerſal Gloom, and {ap all the 


Foundations of our Hope ? 

But muſt it be asked in the next Place, Do 
we diſlike him, becauſe he loves us? Tran 
he has made and redeemed us? Becauſe he 


has been ſo kind a Benefactor in the paſt 


Stages of Life; and will do much more for 


J 1 
us hereafter ? Becauſe he will be an eternal 
Friend? Can it be poſſible that we are got to 
ſuch a Pitch of Ingratitude and Abſurdity ? 
Far be it from us. Or do we diſlike him be- 
cauſe his Greatneſs and Majeſty is infinite? 


Becauſe he dwells in a glorious Heaven, to 
which, in good Time, he will advance his 
Ser vakks? No, ſurely. Well, then, if there 
be nothing in Divinity, that is Matter of Dif: 


guſt to us, Why ſhould we have any Aver- 4 
fions againſt Gop ? Why ſhould we not love i 


him? What! Shall we treat our Creator more 


hardly, and unjuſtly, than we would allow | 
our {elves to treat any Creature upon Earth, 
in refuſing to eſteem what is every Way Wor- I 
thy, and love what is every Way amiable ? 1; 
it our Creator only, that muſt be thus unrigh- i 
teouſly treated? Ah! Why do we not love 
him? Has he not all the poſſi ble PerfeRtion of 
Being! ? Has he not more than conceivable | 
Kindneſs for us? Again; let us ask our own | 
Hearts, Whether the Love of 'Gop prevailing : 
in us will: do tis any Harm. We have ſeen it | 
is not unreaſonable, let us now ſee, whether it 
will be hurtful ? Will it take any Thing from | 
us? Will it be a Thorn in our Sides, that we : 
are ſo very jealous of it? My Brethren ; ; Is it 
not pleaſant to love? And will not the 'Plea- : 
ure there is in Love, be in Proportion to the 
Pignity of the Object beloved? And will not 
che! Love of Gop then be infinitely pleaſing ? 
Will it not, when perfect, caſt out all Fear, 
and 


E 

and Anxiety? Will it not ſave us from a thou- 
ſand internal Pains? And will it not greatly 
elevate our Souls? Will it not prevent our 
idolizing the precarious Comforts of mortal 
Life, while it does not prevent our enjoying 
of any one of them? And, Laſtly; Will it 

not be well returned in divine Aftection, in 
the very nobleſt Kindneſs? So that it will 
prove infinitely gainful. It is Shame indeed, 
. that there ſhould be a Neceſſity of pleading 
the Cauſe of Gop in this Manner, in the Chri- 
ſtian World: But, be it never to ſcandalous, 7 
the Neceſlity js plain, while there is one a- 
* mong us that doth not love Gop ar all, or 
one that doth not.love enough. You ſee, then, 
5 that, as far as Religion conſiſts in the Love of 
God, there is nothing in it more, than what 
plain Reaſon, and pure Nature, teach. 

But then I obſeryed farther ; That conſi- 
dering God as the Donor of Being i it ſelf, and 
as a Gop of infinite Wiſdom and Goodneſs; 
Reaſon will tell us, that we ought to be hear- 
tily thankful, and perfectly reſigned to him; 
and that it is fit, we ſhould ſubmit to his Will 
and Commands, how ſoever made known. Now, 
s there any Thing unnatural, or frightful, in 
' By all this? What! will it be difficult, or painful, 
My to preſerye upon our Minds a grateful Senſe 
m 6 — infinite Kindneſs? Will it. x # Uncafineſs 

to praiſe him ? Or doth it chagreen and frigh- 
ten us, that we are to be ſubmiſſive and obe- 


7 dient to his Will, howſoever made known, by 
„ H 2 the 
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L 52 ] 
the Light of Nature, or Revelation from Hea- 
ven? Ay, here is the Buſineſs. Methinks, I 
hear the unholy Mind whiſpering : © This is 

an hard Task indeed. I do not know how 
e to ſubmit to it. His Laws are ſevere; they 


* enjoin me Temperance and Devotion in the 


© moſt exact Degree. They oblige me to re- 
« nounce my ftrongeſt and moſt natural In- 


c clinations. They forbid any Thing that ſa- 
« yours of Evil to enter ſo much as into my 


„Thoughts. They bind me to give up my 
« Intereſt in this Life; and to take my Lot 
© in a World unſeen. And then, to ſubmit 
te to every Thing in Providence, without mur- 
« muring. To take all well, and bleſs Gop 
4 at all Times: It is the hardeſt Task in the 
“ World.” Now here, perhaps, the Matter 
ſticks, and therefore I ſhall the more largely 
inſiſt upon it. And, 
Firſt of all obſerve, that it has been already 
proved reaſonable and natural to love Go; 
and there can be nothing ſaid againft that, 
which is not loaded with the very greateſt 
Abſurdity. But it is very certain, that the 
Love of Gop will make Obedience to all theſe 
Laws, which we are apt to account ſo ſevere, 


not only eaſy, but delightful. And fo, if we 


can bring our ſelves to what is confeſſedly 
reaſonable, we ſhall find no Pain 1 in 1 the 
Reſt of our Duty. 
Second), Perfection in our Obedience to 

"the divine Commands, is not in our preſent 


State 
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State the Condition of our Acceptance with 
che great King of Ton, our Judge; but Sin- 
| cerity. And the frightful Rigour of the Law, 
ss done away by the Clemency of the Goſpel. 

Thirdly, Obſerve, that nothing in this Ex- 
ception does contradict the Propoſition that 
was laid down in the Beginning of this Diſ- 
courſe ; namely, that the Laws of Religion 
bind us to nothing but what eternal Reaſon 
and the Nature of Things dictates. As for 

Abſtinence from Evil, and the Renouncing of 

unlawful Luſts, it is a Thing abſolutely neceſ- 

ſary to the Happineſs of the rational Nature. 
we may bid a fair Defiance to any Body, to 
be happy, that gives himſelf a Licence in 
Wickedneſs. It is impoſſible. The Happi- 
neſs ol intellectual Nature, is a pure, chaſte, 
and ſacred Thing, ſpringing up within us, 
from the Rectitude of our Minds, and not 
dependent upon external Objects. And ſee- 
ing it is impoſſible to be happy, without Re- 
nouncing unlawful Luſts, the Queſtion comes 
Juſt to this : Whether the divine Laws are 
ot perfectly reaſonable, in forbidding what 
is abſolutely inconſiſtent with the F elicity of 
our Natures ? Whether ſhall we indulge our 
ſelves in Evil, and be miſerable; or overcome 
the Tendencies of corru pt principles and Diſ- 
poſitions, and be happy? Let us not accuſe 
the divine Law of unreaſonable Severity, but 
conſider, that the Nature of Things is a _— 
to us; and that Gop ſorbids 1 


; 
| 
| 
z 
N 
[ 
| 
ö 
| 


= * — — — 
——̃ n — — —— 2 


5 „V e 
to make us, by that Abſtinence, capable of iſ 
Happineſs. And the ſame may be ſaid con- 
cerning the Neceſſity of what is very pro- 
perly, in Scripture, termed Mortiſication. The 
ſetting of one's Heart upon any Delights of 
the Fleſh, though innocent, is really as fatal 
in its Conſequences, as the particular Actions 
of Life that are plainly unlawful. For this 
Reaſon, our Sayiour tells us, That if we hate 
not F ather and Mother, Wife and Children, 
and eyery 'Thing elle ; that is, if our Love 
to more ſublime: Objects, and that are more 
ſuited to the intellectual Nature, is not grea- 
ter than our Love to any temporal Gratifi- 
cation; if we do not heartily abhor this, when MW 
it tends to engroſs our Affections, and take 
them off from better Things, we cannot be his 
Diſciples, we cannot be Chriſtians, we cannot 
be happy. And there is infinite Reaſon for 
this: For if we delight only in what is exter- 
nal, what is ſenſual, we ſhall loſe our Taſte 
for the Pleaſures of the Mind, and ſo cannot 
be happy. Our Delight will be dependant ; 
upon a thouſand Contingencies; and in its 
own Nature is too mean to fatify. the De- 4 
fires of our Minds, and yield a Felicity, in 
which we can rationally acquieſce, as ſuit⸗ 1 
able, and enough for us. And if this is the 
Law of Reaſon, and that neceſſarily ariſe 
from the Nature of Things, is it not firangely 
abfurd, to contend ar it, as if, by thwart 


. ä could bend it « to gur Fancy 


woo? vg" 43 
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n. Nas if, by diluting againſt the N ature vl 
o. 1 hings, we could alter it? We know that 


ne the Beings above us are happier than we; 
and we know that Gop is infinitely, and un- 
al changeably ſo, without any Dependance upon 
Senſe: And ſo, were there no Law at all bind- 
niz ing us, a wiſe Man would, in this Inſtance, be 


a that is ſpecifically the fame with that of theſe 
_ ſuperiour Beings, that look down upon every 


Thing groſs and carnal with great Diſdain. 
And again, with Reſpect to our Submiſſion to 
f. the various Steps of divine Providence; Does 
not plain Senſe teach us to commit to an in- 
ke finitely wiſe and good Being, the Manage- 
n ment of our Affairs, and the appointing and 
na determining of our Lot? Does not Reaſon 
fy teach us, that, as GOD —π4¾ be the univerſal 
Vovereign, he oug ht to be ſo, and that all 
ft Things ſhould be as he would have them? 
ot And do not we know, that his Will is, and 
am ought to be, unchangeable > Doth not Rea- 
it; bon then teach us tamely to ſubmit to it; not 
1. Nenly becauſe every Thing muſt be as 'Gop 
will have it, but alſo becauſe it is beſt it 
ſhould be ſo? Is there any Harm in our Sub- 
the! miſſion? Can we gain any Thing by a re- 
© luctant Temper? Will we loſe any Thing 
dy by a meek Reſignation? Will not this greatly 

fweeten our Lot? Is there not a great Beauty 


lan cle it, though it were not an Arti- 


a Law unto himſelf, in chooſing a Felicity 


and Deceney in it? And would not a wiſe 


cle | 


Things he has forbidden, and in doing what 


him? Suppoſing we ſhould make this great 


Ocean? What, in Reality, ſhall we loſe by 
obeying GoD? We may indeed be cut of 


Deſire: But ſhall we be deprived of any i- 


tree from Pain ? What # we muſt not be in- 


be our Ruin ? Shall we ever loſe any 'Thing 
by it? Shall we loſe Health, Eftate, or Re- 
Putation among Men of Worth, or mall well 


tainly : Vertue and Religion will be the bel | 


[ 56 ] 
cle in the Covenant between Gop and us? 
Much more might be ſaid upon this Head, 
but theſe Hints will lead your "Thoughts to 
many Things of the ſame Kind, that may 


give full Satisfaction. 
Fourthly, If we ſhould g to Gobꝰs ho- 
ly Will in a moſt exact Abſtinence from the 


he has commanded, and in committing our 
{elves to his Providence, what Harm will i 
do us? What Injury ſhall we ſuſtain by it! 
Why are we afcaid of /iriking Hands with 


Step, are we to be miſerable for ever after! 
What, do we regard it as the Throwing ou 
ſelves from a Precipice, or Plunging into the 


from a great many wild and extravagant 
Things that gratify irregular Appetite and 
nocent Pleaſure? Will religious Reſtraint, doi 
any Thing but keep us in a State in which ; 
we ſhall have the moſt ſolid Joy, and be 


temperate, or unclean, unjuſt, or unfaithful 
idle in our Thoughts, or Language, will thy 


| 


ſuffer in the Repoſe of our Minds! ? No, cer 


SECullt) 


Security of all theſe. 


other Things. 


11 
And what if we muſt 


neglect Senſe, if we have Pleaſures and De- 
lights that are much nobler, ſhall we not gain 


by the Exchange? But now it will be ſaid, 


rhaps : © Notwithſtanding all this, I ſhall 


* be miſerable enough: For a State of ſtrict 
* pee will never conſiſt with my Tem- 


« per, which is moft powerfully inclined to 
I ſhall be miſerably racked 


a between Inclination and Conſcience ; and 


© therefore I dare not quit my Hold, nor go 


( into a State of ſuch religious Caution and 


| « ſtrict Obedience. 
hold it.“ 


And I own, indeed, if wicked 


Muen, and Unregenerated, were to enter into 


Les, ſurely. 


a holy Courſe of Life, carrying their wicked 
Inclinations along with them as rampant as 
ever; 
and painful, but it would be inconſiſtent and 
contradictory to it ſelf. But our Imaginations 


their State would not only be difficult 


are deluded when we think after this Manner. 


For we are not ſuppoſing a Thing ſo impoſſi- 
ble, and, if it were poſſible, ſo wretched, to 
be conſiſtent with Happineſs. 


But what if 
our Tafte and Inclination ſhould change ? 
What if we ſhould love Holineſs and Ver- 
tue, as much as ever we have done any 
Thing ſinful and evil? Will we not then be 
capable of Felicity in religious Obedience? 
What if our Inclinations ſhould 
be brought to a Contormity- to Reaſon, and 


1 primitive Nature thould be reſtored! ? 
4 Should 


I ſhall never be able to 
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Should we not go ſmoothly and mani on? 
Why, then, it ſeems, we are frightened at a 
mere Shadow ; for the whole of this Buſineſs 
conſiſts in a Change of Inclination and Taſte, 
of which we are certainly capable, and in 
which there is, perhaps, much leſs Pain than 
we imagine. Do we not know, that human 
Nature is changeable? We like a Thing to 
Day, and are diſpleaſed with it the next. 
We admire our Rattles, when we are In- 
fants; in Childhood, we negle& and light 
them. The Pleaſures of Childhood, become 
inſipid at one and twenty: And the Delights 
of Youth ſink in our Eſteem, as we approach 
to old Age. Now, ſhould our Tafte change; 
ſhould we love Gop, and Holineſs, and Hea- 
ven, as much as ever we have done the i 
World, and the Fleſh; would we not go on 
to Heaven with Eaſe! Again, are there not 
ſome Sins, which we abhor, and which it || 
would be Puniſhment for us to commit; and i 
can we not, with the utmoſt Eaſe ind Sa- 
tisfaction, abſtain from theſe? Now, what if 
our Inclinations to all Sins, even to what is ; 
moſt our Favourite, ſhould be changed into 
Abhorrence of them, ſhould we not then be 
perfectly pleaſed, and | happy without them? 
Or, if our Inclination is not changed into an 
utter Abhorrence ; yet, if it was ſo mortified, | 
that our Abſtinence from Evil gave us no 
great Pain, or Trouble, ſhould we not then iſ 
_ our ſelyes i in religious Obedience, with 
Deli ght? 
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Delight? Ves, ſurely. Well; will this Change 


of Taſte and Inclination hurt us? Or, will 
it be our Ruin? No: It will make us Men; it 
uill make us Saints; it will make us happy: 

It will be attended with ſuch Compoſure and 
Serenity, as will make the Temper of our 
Minds a Paradiſe. When we have tried it, 
we ſhall find, that the Tyranny of Sin was 
infinitely cruel, and that the religious Voke 
z infinitely eaſy and delightful. Well, then, 
| it us not be afraid of what is pleaſing, and 
ſo fit for us; let us not frighten our ſelves 
from Happineßß Let not ſilly carnal Deſire 
keep us in Chains, when we know we are 
capable of burſting theſe Chains, and ſhall 
bave a Joy in our Liberty, infinitely greater, 
than any Thing we could taſte, or, indeed, 
# conceive of, in a State of ſuch mean Servitude. 


But Hoy ſhall this be effected? How ſhall 


| my Tafte be changed? I anſwer : Holy Ha- 
bits, and Diſpoſitions, are in themſelves ex- 


ceedingly natural, and pleafing. And there 


is a moral Senſe in us, that makes us capable 
of reliſhing the Pleaſures of them: And, though 
that may be much weakened, as having been 
long oppreſſed by prevailing F leſh; no ſooner 
fall Men ſet themſelves to roliacious Obedi- 
g ence in good Earneſt, but this oppreſſed Prin- 


ciple will begin to revive, and exert it ſelf. 

The ſuitable and natural Entertainment it then 

meets with, will give it new Strength and 

. n ad fo by little and little, as it — 
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evil Welden will grow weak, and forbid. 
den Practices will become leſs delightful. On 

the other Hand, Holineſs and Vertue will 
become pleaſing. There is, in every one of 
us, ſuch a moral Senſe; there is in every one 
of us a Conſcience, that will thus exert its 
Power. But we may alſo expect heavenly 
Aid; a divine Influence, ſweetly attracting ; 
and, if inſenſibly, yet, very effectually, form- 
ing the Mind for the Love of Gop, and Holi- 
nels of Life. And now we are come to our 
great Strength, which is the Spirit of Gop; Þ 
the Spirit of Faith, of Love, and of a ſound 
Mind, that turns lien from Darkneſs to Light, 

from the Power of Satan 10 Gop. This divine 
Agent 1s ready at our earneſt Call to help us, 
and his renewing and regenerating Powers 
applied to the Mind, will reftore us to our 

ſelves; wall compoſe our turbulent and dil- 
quieting Paſſions, give us a Taſte for holy 
Pleaſure, and prepare us for a moſt com- 

fortable Acquieſcence in the Practice of Re- 
ligion, and the promiſed Rewards of it. And, 
when, under the Influence of this divine Pow- 

er, we have attained to a ſtanding Reliſh for 
ſacred Delight; and feel our ſelves happy 
in it, and perceive that we have got what 

18 infinitely nobler, than that from which we 

parted, our old Inclinations will very much 

die. We ſhall not deſire to return to the old 

Traces of Thought and Action, if we find in 

our r preſent tate what is much more excellent 

| and 
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and pleaſing. Now, what is there in all this 
What is frightful ? It is only our being deli- 
vered from Diſtraction; it is but the com- 
poſing of our Minds to profound Peace and 
Frranquillity; it is but preparing us for think- 
Wing, and acting, like Men. By this Time, I 
Hope, it appears, that the ſtricteſt Laws of 
tt eligion bind us to nothing but what is both 
natural and reaſonable; and that it is an a- 
buſed, and deluded, Imagination that repre- 
Wcnts Things otherwiſe. 
Here I might add, That we are in the whole 
Courſe of our Obedieaice earning a glorious 
: Tad eternal State of future Happineſs. And, 
that he muſt be weak and cowardly indeed, 
? "_ will not engage in a Struggle with him- 
Fel, when he hath ſo fair a Venture for an 
Tema Crown. But this is obvious, and needs 
not to be inſiſted on. 

Laßh, It ſhould' be Sale conſidered, that 
the religious Services we perform, ought to 
pe performed with ſincere Diſpoſitions to 
Ipleaſe and glorify our Creator. This is, eve- 
&y where in Scripture, declared neceſſary to 
the Acceptance of them. And it is infinitely 
reaſonable, that the divine Being, whoſe Pro- 
perty we are, ſhould be glorified in us; and 
that, in religious Obedience, we ſhould ſerve 
bim with the utmoſt Simplicity of Intention. 
Is he not worthy, that requires this, not only 


IN 
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in on Account of the Dignity of his Nature, but 


nt. of his unconceiyable Kindneſs to us ? And as 
id — it 


6 


it is infiniteiy unrighteous to decline any Ser- 
vice to our Gop that we are capable of; ſo to 
act as if we meant to impoſe upon him, to 
profeſs we ſerve him, when we do not, has 
lomething in it baſe and ungenerous beyond Ml 
Expreſſion. And what can be a reaſonable {M 
Motive, to treat our eternal Friend, and Be- 
nefactor, and LokD, in ſuch a Manner ? bÞY 
there not a much greater Pleaſure in ſerving 
Gop with Sincerity, than in hypocritical Pro- 
teſſions, which are a conſtant Lie to him! 
Will it not yield a $ no ſolid Peace, and a 
moſt entertaining Hope, of which the De- 
ceiver is not capable? Is he not the happieſt 
Man, who is the moſt pleaſed with himieli! ! 
And will not a Conſciouſneſs to Simplicity and 
Integrity of Heart make a Man ſo? Again 
Shall we be any Loſers by carrying ſincere In- 
tentions with us into our religious Obedience! 
He that preaches the 'Fruth, will it make him 
a Sufferer that he preaches it with Piety of 
Aim? He that prays to Gop, will it hurt hin 
to pray ſincerely? Will it make a Man any 
'Thing the poorer, to give his Alms with an 
| honeſt and charitable Deſign ? Can there be 
any Thing more ridiculous, and a more me- 
lancholy Indication of One's wanting good 
Senſe, than the Performance of our external] 
Duty, Duty of the moſt important Kind; while 
| a diſingenuous Temper renders the whole of : 
+402 it inſignificant and nauſeous ? What Character 
11 upon Earth can be more Apes and bated, 
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chan that of a perfidious Diſſembler? And 
| That is it that can be ſo mean and diſho- 


nn] that our Gop ſhould find us, what 
re would rather die, than have the World 
account us? It is to be conſidered, alſo, that 
Is religious Services (if theſe can be called ſo) 
that are unſincere, are abominable to the di- 
vine Being; ſo to us alſo they are wholly loſt, 


dor they cannot at all anſwer the End: Which 
. s, the purifying our Minds, and forming them 
+ Into a religious Temper ; making us acquain- 
ed and familiar with God, and giving us a 
* ERclih for the Pleaſures and Bleſſedneſs of a 


? eavenly State: This End cannot be anſwer- 
d by negligent, much leſs, by hy pocritical 
Devotions. And as good, or, perhaps, bet- 


3 er, we ſhould never tread the Floor of a 
e? Church, or bow our Knees to Gop; than that 
_ This ſhould be done in continual Diflimulation 7 


rhich is a provoking Affront to our Creator, 


11 What the Reſentments of the divine Being 
= @gainſt Hypocriſy are, and what Puniſhments 


wait the Guilty, might be very profitably 
Winder this Head conſidered. But it is chiefly 
o my preſent Purpoſe, to ſhew, that Hypo- 
Friſy is contrary to all good Senſe; and that it 
petrays a Weakneſs and Meanneſs of 8 irit, 


Honour, muſt needs abhor. 


nourable? And can we contentedly bear the 


End a miſchievous Trifling with our ſelves. 


What a Perſon, who has any Sentiments o true 


Again, 
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Again, when we conſider the Perſections cf 
Naa: and the Relation in which he ſtands of 
. Reaſon will teach us, to truſt him abſo.\f 
Nod with our ſelves, and all our Concern. 
ments. This is a principal Part of our Homage 
to him as Creatures, and fo plainly reaſonable 
that one would wonder, if a Man, that ca 
think, ſhould be unwilling to do it. Sure, no 
Man can think it unreaſonable, to truſt inf. 
nite Wiſdom in Conjunction with infinite 
Goodneſs and Power, without Reſerve. Caf 
we be in ſafer Hands? Is not infinite Good 
neſs a ſubſtantial Security to us, that GD 
will do us no Harm ? And infinite Wildon 
that he will not direct us wrong? Is not Om- 
nipotence the moſt deſirable Helper? Beſides i 
are we not abſolutely in Gop's Power? Ha [ 
he not made us, and has he not both Strength 
and Right, to order and diſpoſe of us as he 
pleaſes? And can any Thing be weaker, or 
more whimſical, than to act as if we mean 
to get out of the Hands in which we mul 4 
neceſſarily be? To be ſhy of truſting a Go 
in whom we live, and move, and have ou 
Being? We muſt be in his power, and canna 
but be ſo; and yet think, it is a Venture to 
truſt him ! Let us be aſhamed of a Thought 
that cannot be more impious than it is filly, 
nor more unworthy of Chriſtians, than it nm 
of reaſonable Creatures. , 
To ſpeak a little upon that which is the 2 
moſt awful Step of the diyine Proyidence to- 
TY wards 
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wards us. We know that Gop will quickly 


call us out of this World, from our Buſineſs, 
our Friends, our Lives, into a World we ne- 


ver ſaw, and of which we know but very lit- 


tle. And what if he does? Is he not the ſame 
in that World that he is in this? Cannot he 


find a proper State, ſuitable Buſineſs, and En- 


tertainment for us ! y He has made this World, 


inf. indeed, very beautiful, and has filled it with 


a vaſt Variety of delightful Objects. But he 
did not act here to the Ultimum poſſe, there are 


much better Worlds into which, after Death, 


ve go. And he that gave what makes Life 
ſo pleaſing here, will, no Doubt, give Things 


chat are much more deſirable hereaſter. What 


i our Bodies go down to the Grave? In very 
Deed, in the preſent State of Things that is 
the fafeſt and beſt Poſt for them. Neither 
Storm nor Tempeſt, Hunger nor Cold, Gout 
or Stone, will there give us any Uneaſineſs, 
and all the Seeds of complexional Evil will 
die. When we conſider all this, can we think 

it is Hazard to die? Blefſed be Gop, we are 
to leaye the Body; for we plainly ſee, there 


muſt be another Edition of human Nature, 
before it comes to any Thing perfect. But if 
we are reluctant againſt Death, and a ſeparate 


State, will that be of any Service to us? Will 


it keep Death off one Moment? Will our 
Struggling alter the Courſe of Nature, of the 


unchangeable Appointments of Heaven? No: 
Down to che Grave ve muſt 805 And, tarely, 


K no 
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no wiſe Man will ſet himſelf to contend with 
an irreſiſtible Fate. Juſt ſo we might pretend 
to ſtop the ebbing, or flowing, Sea, the Courſe 
of a Lempeſt, or Things of that Sort; which 


would evidently diſcover a great DiſtraQtion | 
of Mind, but could not terye any other Tur. 


pole. 

So much for the Rebgion of Nature. And 
as has been ſaid, the Religion of Chriſtians 
is the fame, with the Addition of the Dutics 
that we owe to the great Mediator, between 
GopD and us. Theſe are Faith in him, and 
a Submiſſion to the Inftitutions and Ordinan- 
ces of the Goſpel. Here I ſhall not attempt 
to offer a full Account of Chriſtianity, or of 
the Evidences, by which it is proved to be 
of divine Inftitution and Appointment. It is 
enough to the preſent Purpoſe, to obſerve, 


That it is a Scheme not at all unworthy « | 


God; and that there is nothing in it, unrea- 
ſonable, or that can be juſt Matter 'of Diſ- 
guſt to us. Mankind had offended Gop, and 
were obnoxious to him; and it has pleaſed 
him to do Right to the Honour of his Ju- 


ſtice, by ſending his Son in Fleſh to ſuffer 


for us. It has pleaſed him in infinite Mercy, 
thus to repair the Injury, that the Tranſgreſ- 


| fion of his Creatures had done to his Laws 


and Government. And is there any Thing 
in this that can diſpleaſe? Does it not ra- 
ther fill our Minds with the tendereſt Senti- 


ments of Gratitude ? And with moſt ingenu- 


ous 
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ous Reſolutions to obey ? Can we be dif uſted; g 
that Gop has contrived ſuch a Method of vin- 
dicating his own Honour, and of making our 
W Salvation poſſible? Are we diſpleaſed, that, 
when we were ruined and undone, he has 


recovered us to moſt comfortable Hopes ? That 


he has done this in a Manner 1o aſtoniſhingly 
gracious, that he has done it wholly at his 
own Expence ? Is it an Offence, that he has 
done ſuch Honour to human Nature, by his 
appearing in Fleſh ? That he has afſumed Fleſh 
to ſerve a Purpoſe 1o divine as that of our Sal- 
vation ? In this Light he 1s, indeed, infinitely 
amiable, and ſpoke what was like himſelf, 
when he faid : And * 1 I, if I be lifted up from 
the Earth, will draw all Men unto me. A 


Man, if he will but think, muſt needs adore 


and ſubmit to a crucified Saviour, And, ah! 
with what eaſy. Minds we may truſt 15 him. 
He that died for us, what will he not do 
for us? And he that aroſe again from the 
Dead, what can he not do for us? He that 
has the Power and Wiſdom of a Gop, as well 
as the Clemency and Bowels of a Man, is fit 
to be our Saviour, and our Friend. In this 
Contrivance, for our Redemption, there is in- 
finite Wiſdom, and infinite Goodneſs. All the 
Gop is here diſcloſed. And ſeeing we have 
ſuch a Redeemer, can we be unwilling to ſub- 
mit to, and truſt in him? Would we rob him 
of the Honour he has ſo dearly bought? Are P 

# Joun xii. 32. 
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we loth to be received into u as the 
everlaſting Monuments of his Kindneſs? M ho 
would not deſire to give the Captain of Sal- 
vation all imaginable Honour? Who but muſt 
delight in doing any Thing, that may contri- 
bute to the Glory of his Crown? Can it be 
unreaſonable, or is it painful, to confets his 
Name, and triumph in his Croſs? Can we be 
| unwilling to record his Loye in the very 
eateſt Solemnities, and to make the mot 
publick Profeſſions and Vows of Lo yalty to 
him? Is it not reaſonable, that he ſhould go- 
vern thoſe, whom his Blood has redeemed? 
Is it not fit he ſhould poſſeſs our beſt Af 
fections, to whom we owe our Hopes of Sal- 
vation? Is it not comfortable, that our oſ- 
fended Creator has given us intirely into the 
Redeemer's Hands, and that we are now to 
tranſact with, to depend upon, and to be 
judged by a Gop in Fleſh? He will over 
look our Failings, and accept of our ſincere 
Intentions. He has furniſhed Heaven for us, 
and will prepare us for Heaven. He will 
treat us as his Friends and Kindred. He will 
make all. the neceffary Proviſion for us, and 
give us a ſafe Conduct through this World, 
and crown us with everlaſting Bleſſedneſs in 
the next, And thus I have given you a gc- 
neral View of our Religion as Men and Chri- 


ſtians, fo far as the principal Branch of it, 


viz. Piety towards Go, is concerned. And 
what is there in it ungatunal, what that is 
1 like 


4 


like to fit uneaſy upon us? Why ſhould we 
be ſhy of ſuch a Religion? Will it prove an 
| Enemy to our Peace? Will it four, or ſpoil, 
our Enjoyment of Life? Will it abridge our 
| Comforts? Will it fruftrate any worthy De- 
| fign? Will it expole us here, or make us un- 
happy hereafter? What are we afraid of? 
| Juſt nothing? Let us then reſolve to act as 
thinking Creatures, as Men; and then, N | 
we ſhall act as good Men. 
| . Now, the other Relation of Life, in which 
we arc placed as Members of Society, comes 
to be conſidered: But ſo much has been ſaid 
upon the laſt Head, that there is but little 
| Room to fay any T hing on this. Conſidered 
as Members of Society, our ſtanding Law is, 
That we ſhould do to others, as we w ould 
= reaſonably have them in the fame Circumſtances 
to do to us. And the Duties hereby bound 
upon us, are ſummed up in Righteouſneſs and 
Benevolence. As to Juſtice, or Righteouſneſs; all 
muſt own, that it is not only very reaſonable, but 
neceſſary allo to the well Being, indeed, to the 
very Being of Society. Beſides, it gives Peace 
to a Man's Mind, entitles him to the Pleſſing 
of Gop, and to the good Will of his Neigh- 
bours. It is really the Way to thrive and 
be proſperous. And, Iam perfuaded, no Man 
dares to ſay, He makes a Difficulty of em- 
bracing Religion, becauſe it obliges him to be 
honeſt. And it is manifeſt, that there are not 
a few, who are honeſt in this Senſe of the 
Word, 
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Word, who do not know much of Piety to- 
wards Gop; ſo that the former ſeems to be 


a lower, nd caſter, Attainment, than the 


latter. But I cannot paſs this without ma- 


King one Remark; viz. That there are {ome 
Men naturally ſo covetous, that it is as hard 


for them to be honeſt, as it is for others to 


be godly ; yet the Strength of their covetous 
Inclination is not accounted a good Excuſe for 
their unfair and oppreſſive Practices. Men 


cenſure and hate them, and wonder they can 


be ſo baſe. But, why do not theſe honeſt 
Men, that hate Unrightcouſaets, and yet can- 
not bear to be pious and devout, apply this to 


_ themſelves? It is as unreaſonable, for them 


to be unjuſt to Gop, as for the other to cheat, 


or opprels his Neighbour. And the Strength 
of unholy Diſpoſitions and Inclinations, will 
as little excuſe them, and they are as little 
reaſonable. In this Inſtance it is plain, that 


all Impiety, as well as Immorality, is un- 
reaſonable, and not to be excuſed; and that 


Religion is nothing but plain Senſe, and 
Honeſty. 


Hut to proceed. Benevolence does not only 
mean, that we ſhould with well to all Man- 
kind, but that we ſhould do them whatſo- 
ever kind Offices are in our Power : And 
{ach as in the ſame Circumſtances, we would 


expect from them. This is plainly reaſonable, 

and no more than fair. For even in Charity 

chere is Juſtice, And you well Know, that 
. | Tack 


E 
ſuch Benevolence is the ſure Way to a good 
Character, and to great Eſteem. This ſhews 
that there is Worth in it. Scarcely * for 4 
righteous Man will one die; yet, peradven- 
ture, for a good Man ſome would even dare 
to die. And, ſurely, if one dies for him, one 
| muſt love him heartily. But Benevolence is 
the Way too, to the Bleſſing of Gop, in this 
World, as well as in the next. Caſt thy Bread 
upon the Waters, and after many Days thon 
halt find it. There is that ſcattereth, aud 
Vet encreaſeth. He that giveth to the Poor, 
endet h to the Lok p. But let us alſo conſider 
the Pleaſure there is in good Will to Mankind, 
and how caſy and delightful it fits upon the 
Mind. It gives large and generous Sentiments, 
and theſe are always natural and pleaſing. It 
Efctches a Tribute of Satisfaction out of every 
proſperous Man's Eſtate. And the Acts of 
charity are fo delightful, that it is without 
Cueſtion, He that gives, has often greater 
Pleaſure, than he that receives. And I had 
Zalmoſt faid, is therefore more obliged. All 
the Monuments, that Charity and Benevolence 
Faiſe, are alſo pleaſing. One cannot fee a 
Ferſon he has helped when in Diſtreſs, or a 
Family that has been made proſperous by his 
Aſſiſtance, without great Delight : And eſpe- 
: Fcially, it muſt be ſo with Men, who act with 
Pimplicity of Intention, and therefore have 
eaten to expect a Reward. * he Monu- 
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ments 


" Peace, and Eaſe, very cautiouſly avoid them, 


it. So that I hope No- body will fall out with 
Religion, becauſe it is mild and gentle, char: 
attractive. 
- ove to our ſelves are, Temperance, Induſtry, 


Contentment, and ſuch. as theſe; upon whid 


vine Laws lay upon us, and of the Duty tha 
we owe to Gop in renouncing unlawiu 
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ments of their Charity, are the Pledges of their 
future Happineſs. On the other Hand, thei 
Diſpoſitions that are oppolite to good Will 
ſuch as Malice, Envy, and the like; they are 
of a Hue 1o diabolical, they do 1o vex and 
diſtract the Mind, they make Men 1o odiou 
in the World, and are ſo unnatural and mean; 
that a wiſe Man, were there no Bonds of Con- 
ſcience upon him, would, to preſerve his own 


— 


For the Truth of all this, I appeal to you 
own Experience, which will enough illuſtrate 
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table and good natured. Theſe are Ornament 
of ſo much Luſtre, that they cannot but bi 


The Vertues of private Life, the Duties we 


I ſhall not enlarge, having wholly preventel 
my felt, in treating of the Reſtraints the d. 


Luſts, and in maintaining a Temper of Mini o 
mortified to every Thing earthly. Thus you u 
ſee a great many Particulars have been touch fe 
ed upon, to ſhew wherein Religion does real d 
conſiſt. I hope it now appears, that it vu a 
no Miſrepreſentation of it, to ſay, that it con x 


liſts in our acting according to plain Senſe an 
Reaſon; and that it is as plain, that there 
nothin; 


1 


noching in it unnatural, or that will ſit uneaſy 
upon us. I the Way of Righteouſneſs is 


5 after. 


9 which aſcends no higher in its Regards, than 
co what is generally termed, moral Hone 

There are, perhaps, not a few, who rake 
MW themſelves much upon being honeſt Men ; and 
1 think they are in a ſafe State, if they have 
never wronged, or defrauded, their Neigh- 
bours: But it gives them no Uneaſineſs that 
chey have defrauded their Gop; that they 


with-hold from him the Love, Worſhip, and 


Obedience, which are infinitely due to him. 
But, are theſe, indeed, honeſt Men? What, 


their whole Lives are a great Robbery of Gop. 
And do not the Rules of Reaſon, and Righ- 
teouſneſs, bind us as much to be devout to- 

| wards Gop, as to be honeſt in our Tranſacti- 
ons with Men? And is not Impiety, then, as 
gy unjuſt as Diſhoneſty? There is no Man, there- 
fore, honeſt, that Jody not endeayour to ren- 
der to his Creator the Love and Homage that 


tures their Due: And that Morality of Life, 
which conſiſtent, with one's forgetting 1 
L o/ 


Life; the trueſt 5 of Life: eAnd in 
| the Path- way thereof, there is no Death. 
; W Nothing painful, or wretched, here, or here- 


To ade. Len ſee, from what has deen 
ſaid, what to think of that Sort of Religion, 


though they do not wrong their Neighbours, 


are due to him, as well as to his Fellow-crea- 


| 
| 
| 
| 


however valuable it may be in its own Place, 
is not like to bring Men to Heaven. 
Secondly, If what has been ſaid, be applic 
by Way of Character, it will help you in 
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Judging of your own Temper and Diſpoſi. 
tions, and your State towards Goo. 
Thirdly, I beſeech you to remember, that 
Religion is nothing but the Practice of Reaſon, 
And that you will throw oft all unmanly and 
ſuperſtitious Apprehenſions concerning it your 


0 
- 


ſelves; and cautiouſly avoid putting it into 


any Dreſs, that may make it appear to be 8 
unreaſonable, and ſo muſt make it diſagree- 
able to others. 8 
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PSALM LXXXIV. 10. 


For a Day m thy Courts is better than a 
thouſand. | 


H E great End of the Law that 
vue are under to God, is his Glory 
in our preſent and future Happi- 
neſs, as that grows from Sanctity 
of Life; and this ought to be the 


End of our Obedience. All the Duty which 
the Precepts of our Religion oblige us to per- 
form, has a natural Tendency to Holineſs of 


Diſpoſition and Life, and ſo to make us ca- 


pable of true Felicity. And a cordial Choice 
of that Felicity that Gop has propoſed and 
promiſed in his Word, and an Acquieſcence 
in it as our chief Good, is fundamental to 
accepted Obedience, and the ſubſtantial Com- 


pend of it. All the Laws of Morality may be 


ſummed up in this one, be happy; and to ob- 


tain a true Taſte for that Happineſs, is the 
principal Part of our Preparation for Heaven. 


176. 

We are originally very far from this Tem- 
per of Mind, which is owing to an unnatural, 
yet an univerſal, Biaſs of human Nature, in ts 
preſent State, to Evil, and ſo to Miſery, We 
have not a T hafte for the pure and ſolid Plea. 
ſure that ſprings from religious Obedience, ny 
therefore do not like the Strictneſs of it. 
are at Variance with the divine Laws, with 
Reſpect to the great End and Deſign of them: 
And ſo it is not to be wondered at, that we 
ſhould have an Averſion againſt the particular 
Duties they preſcribe. We are not pleaſed 
with the Tendencies and 1/Jaes of Religion, and 
therefore cannot be reconciled to the Services 
of it. For the Concurrence of our Deſires, 
with the natural Tendency of Religion, and 
_ a Taſte for the Pleaſures of it, are ſo neceſ- 
lary to render religious Actions pleaſing, that 
if we have not attained to the Former, ve 
can have no Delight in the Latter, nor can we 
perform them without Reluctancy. Our Re- 
ligion in this Caſe will be againſt the Grain, 
irk ſome, and unſucceſsful. 1 

For this Reaſon, Perſons that wes ori 
ouſly endeavour to reconcile their Minds to 
. Obedience, muſt make it their prin- 
cipal Labour and Buſineſs, to reconcile their 
Hearts to Gop, and to obtain a Taſte for the 

Pleaſures of a holy Life; to take their Affecti- 


ons off from Things groſs and terrene, and to 


fix them upon thoſe that are pure and hea- 


| rv If they 3 and Set the better of 


them- 


| 1 77 ] 

themſelves in this Point, their Reluctancies a- 
gainſt the particular Duties of Religion will 
die. But while they have not denied them- 
| ſelves in that, the greateſt Thing; their Aver- 
ſions againſt the Service of GOD muſt needs 
continue, their Devotions are like to be unna- 


tural ahd forced. If a Man has no Reliſh of 
the chafte and heavenly Pleatures of a holy 


| Mind, how can he pray? How can he me- 
ditate, or otherwiſe converſe with his Crea- 
| tor with any Satisfaction? All his Religion 
will be a Burthen to him. But let him once 
love Gop, and be mortified to Objects that 
are mean and ſenſual; let him get a Taſte 
for the ſacred Pleaſures of the Mind; and then 
his Religion will ſit eaſy and free upon him, 
and he will be fweetly led to the Practice 
of it, as by the Appetites and Inclinations of 
pure Nature. So the Hungry delight in Ea- | 
ting, and the Thirſty in Drinking; and Bleſ- 
ſed * are they that hunger and thirſt after 
Righteouſneſs, for they ſhall be filled. It 
will not be Force and Reluctancy from Na- 
ture oppoſing Conſcience any more, Conſci- 
| ence and Inclination will harmoniouſly con- 
cur as Incentives to religious Duty, and a 
| folid Satisfaction and Delight in it, will make 
Duty it ſelf a Reward. When a Man has got 
| thus far, his Heaven is actually begun. 

This appears to have been the Caſe of the 
Halm joe He accounted it his F Hap- 


„ Marr. v. 6. 


pineſs 


. ar pry 
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| [ 7 
ineſs to live in the Courts and Preſence of 


God; and his being cut off from the public 
Worſhip of Gop, and from the famed Seat 


of his Preſence, biz accounted the moſt me- 
 lancholy e e in his Exile. How * 


lovely are thy Taternacles, O Lord of Hoſts! 
my Soul longeth, yea, even fainteth for the 
Courts of the Lord; my Heart and Fleſh cry 
aut for the living God. And how moanfully 

does he complain in the following Verſe, wa 


the Sparrows, and Swallows, had their Neſts 
about the Altar of Gop,, which was a Privi- 


lege denied to him. And in the next Verſe 
again: Bleſſed are they that dwell in thy 
Courts, they ever praiſe thee. And in my 
Text: A Day iu thy Courts 1s better than a 
thouſand: I would rather be a Door-keeper 
in the Honſe of my God, than to dwell in the 
Tents of Wickedneſs. I cannot better explain 
this Text to you, than by ſhewing you the 
Excellency of ſacred mental Pleaſure, and 
how much it is ſuperiour to ſenſual Delight. 
The moſt natural Method of vekting the 


Argument ſeems to be this. 


"3 Fi rſt, Ta r * leafs of Senſe, 


and of the Mind, as in their Nature yery 
different one from the other. 


18 econdly, To ſhew chat the Latter do much 


exccl the Former. 
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Thirdh, 


[79] 

Thirdly, To apply this to the ſacred Plea- 
fares of the Mind; or, which is the ſame 
Thing, to the Pleaſures of Religion. And 
in diſcourſing upon theſe Heads, ſeveral 
Things will be ſaid, that may be of Uſe 
to that Sort of Profeſſors of Religion, who 
err as to the main End and Deſign of it, 
with which they do not comply. They 
have a Conſcience that puts them upon 
the Performance of Duty, but Duty is 
irkſome to them, and unſucceſsful: For 


they are ſeeking a Heaven which they 
do not like; they are ſeeking the Fa- 


vour and Love of Gop, for which they 


have no Taſte; they are attempting a 
holy Life, which they do not know 

how to brook, and of which they have 
no Reliſh. So their Inclinations bear them 
backward, more than their Conſciences 
force them forward; and they are juſt 
like Men travelling to a Place againſt 
their Will, which, therefore, they hate 
to ſee, and come at, and 0 every Step 
of the Way is painful. Let us, then, be 
reconciled to the End (which, if deeply 


conſidered, will appear to be a harder 


'Thing than many are aware of) that we 
' may love the Means. Let us once like 
the Place to which we are to go, and 
then we ſhall not diſlike the Way thar 
leads us thither. To this Purpoſe, I 

Pro- 


[ 8 ] 


propoſed to treat this Subject; and, ac- 
cording to the Method, we are, 


I. To . the Pleaſures of Senſe, and 


of the Mind, as in their Nature very diff. 
rent one from the other. You know, by the 


Pleaſures of Senſe, we mean, all thoſe Plea- 
ſures that we have in gratifying the bodily 
Appetites; as in Eating, Drinking, Laying our 
ſelves down to Reſt, and Things of that 
Kind. Mental Pleaſure, comprehends all the 
Gratifications of our more exalted Appetites, 
as reaſonable and immortal Beings ; all the 


Pleaſure that ſprings from Knowledge, Good- 


neſs, Love, Liberty, and ſuch as theſe : Al 
the Pleaſures of the Imagination alſo belong 
to this Sort; the Delight we have in viewing 
or in imagining what 1s great, beautiful, or 


amazing. Now, the Objects of theſe two 


Kinds of Pleaſure are very different, the In- 
lets of them are alſo quite different, and ſo i 


the Senſe of Delight that we have in t them: 
Upon which it is not needſul to enlarge, ſee- 
ing every Man's Experience will be a fuffic- 


ent Illuſtration of it. 


But upon this Diſtinction of Plesare, we 
may make the following Reflections, which 


may ge: ſome Light to the Subject. 


That theſe two different Sorts of De- 


"a are both, in themſelves, innocem, and 
entertaining ; they are both allowed to us by 
- our indulgent — WhO has farniſhed us 


witli 


a 4 


(s 
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with Capacities for ſuch Pleaſure, and with 
Objects that are ſuited to them. As it has 
pleaſed Gop to make Man the Nexus be- 
tween the material and intellectual Worlds, 
and to compound him of both; ſo he has gi- 
ven him Appetites for the pleaſures of both. 
And as they are both innocent, ſo they are 
entertaining. Indeed, the Delights of the Mind 
are far more noble than thoſe of Senſe ; but 
the Delights of Senſe are alſo pleaſing, and 
very needful to ſweeten our preſent State; 
and they yield a very honeſt Satisfaction. And 
he that would carry his Philoſophy ſo far as 
to deny this, will find, that he is too ſevere 
for Nature, even in its beſt Eſtate; and he 
that argues againſt Nature, is not like to 
ſucceed. To ſet one's felf to prove, that a 
Man has not great Pleaſure in Eating when 
he is hungry, in Drinking when he is thirſty, 
or in laying himſelf down to Reſt when he 
is fatigued with hard Labour, would be a 
vain Attempt. A Reliſh of ſuch Pleaſure is 


| fo worked into N ature, that no Man is, or 


can be, without it. | 

200. Theſe Pleaſures of Senſe, and of the 
Mind, one would think, in the innocent and 
happy State of human N ature, could not in- 
terfere, or juſtle. In that State Man was ca- 
pable of reliſhing the Pleaſures of Senſe, with- 
out loſing his Taſte for the ſuperiour Delights 
ef the Mind: And he could enjoy the Plea- 


— of the Mind, without neglecting the 
5 M 


Body. 


8 


Body. I huis it muſt have been, or he could 
not be caly and happy. And to this it may 
be added, That ſuch' a happy State, ſuppoc; 
that Reaſon had the Maitery over Senſe: and 
that the Objects of mental Delight, wee em- 
braced as the principal Object of F elicity ; and 
that the Powers and Appetites, in which hu- 
man Nature was allied to the intellectual 
World, bore the Sway. 

305 In our preſent State, this happy Con- 
junction and Harmony, between the Pleaſures 
of Senſe and thoſe of the Mind, and the 
Subordination of the one to the other, are very 
much loſt; we find them at ſtrange Variance, 
and almoſt perpetually contending. The + 
Fleſb luſteth againl; the Spirit, and the Sy. 
rit againſe the Fleſh ; aud theſe are contra) 
the one to the other. Senſe does vehemently 
ſtruggle for the Superiority; and, if full Way 
is given to it, it will deſtroy one's Taſte for 
the Pleaſures of the Mind, and depreſs Men 
into a State of Life, but very little ſuperiou 
to that of the Brutes. And, if Men are, in 
good Earneſt, purſuing after a more elevatel 
and noble Felicit y, they muſt ſtand very 
much aloof from the Allurements of Senſe, 
and keep a conſtant Watch upon all its Mo- 
tions: For the Delicacy of the mental Taſte, 
cannot bear the rude Attacks of the brutal Part. 
At. The great Point in Debate with our 
ſelves, and the great Thing in our Conduct to 


LG Vat. v. 17. 


be 


— as ſubordinate to the divine Being him- 
klf, whos 5 is, no Doubt, the principal Ha- 


— 


[ 33 | g 
be determined, is, in which of theſe two diffe- 
rent Kinds of Delight, we chooſe our Portion. 
[ fay, chooſe it; becauſe, notwithſtanding the 


powerful Attraction of fenſual: Pleaſure, we 
may by Diligence and Vertue, we may by 


the Grace of Gop, reject it, nad find our 


Happineſs ſincere and folid, in the Delights of 
the Mind. This muft be obſerved; for in 
vain were angelick Entertainment propoſed 
to our Choice, if it were out of our Power 
to chooſe it, or impoſſible to attain to it. 
5thip. It 4 obvious, that as all fenfaal Plea- 
fure is not guilty, ſo all mental Pleaſure is not 
innocent. But in this Diſcourſe, we are to 


conſider thoſe Pleaſures only of the Mind that 


are ſo, and the various Objects of fuch Plea- 


ving, made theſe Remarks 92 e oy: lame 


W 1 eee in . 


II. Place, to thew, That, n Rental 
Pleafure is in its {elf innocent and entertain- 
ing, yet the Delights of the Mind are vaſt- 


ly fuperiour and preterable to it. He that 
believes this, muſt alſo believe; that he never 
was, never can be, ſo pleaſed and happy, in 


the moſt fniſhed Entertainmenie of Senie, as 


he may be in thoſe of the Mind; and to have 
E 


en 
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„ 
Io illuſtrate the Truth of it, conſider, 
Fir, That the Pleaſures of the Mind are, 


in Kina, the fame with the Happin<ts of An- 


gels: Nay, have they not a Reſemblance, 
though a very faint one, of the Happinels of 
Divinity it ſelf? But the Pleaſures of Senſe 
are not worthy of a Place in tuch Entertain- 


ment, and the moſt deſpicable Animals, ſhare 


them with us. Do not we all acknowledge, 


that the State of Angels is much more eleya- 
ted than ours; and that their Pleaſure and 


Happineſs muſt be proportionably more per- 
fe ? Do not their Delights as much exceed 
ours, as their Powers and Faculties do? Yet 


they are independent of the admired Plea- 


ſures of Senſe, their Delights are intellectual. 
We ſee, then, that intellectual Pleaſure muſt 
needs exceed ſenſual; and that in the Plea- 
ſures of the Mind, which are really angeli- 
cal, we are capable of the moſt perfect Hap- 
pineſs. But, ny Brethren; May we not ven- 
ture to raiſe our Views higher, and argue, 
though it muſt be with the profoundeſt Re- 
verence, and greateſt Caution, from the Hap- 
pineſs of Gop himſelf. He has honoured us, 


with making us after his own Image; with 


Promiſes that we ſhall /ee- him, and become 


like him; and that his upright and accepted 


Servants ſhall Enter into the oy of their 
Lord. And do not theſe Expreſſions invite us 


to this Way of Reaſoning? Now, if we ever 


attain to any Thing that can be called a Sem- 
* 55 FM blance 


E 
blance of divine Happineſs, muſt it not be in 


- {MHappineſs in which we are moſt like Gop the 
„ very nobleft ? Is not Gop infinitely happy in 
himſelf? Is not the Joy and Delight that he 
taſtes infinitely ſuperiour to that of any other 
Being ? Yet here is nothing of Senſe, ſenſual 


CH 


preferred before thoſe of Senſe: And from this 

it is a clear Conſequence, that it is poſſible to 
be much more pleaſed with the one, than 
erer we have been, or can be, with the o- 
ther. I pretend not to argue againft Pleaſure, 
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leſt; and that, certainly, muſt be fo, which ap- 
proaches the neareſt to divine Felicity. 
But, on the other Hand, the moſt deſpiſed 


noble, or manly ; can that be our chief Good, 
Cling as we have; perhaps, more ſo? Would 
we not. account it a vile Reproach, to be com- 
C pared to Brutes in our Powers and Faculties, 
Joyment of Life? If, indeed, we debaſe our 
| that we are not, as once a ſaucy Monarch, 


turned out among them to feed upon the ſame 
Proviſion, and lie upon the ſame Bed. | 


> the Pleaſures of the Mind? And is not that 


Delight would be here a Rꝭproach. Will not 
this convince us, that in the Nature of the 
Thing, the Delights of the Mind are to be 


[but to ſhew what Pleaſure muſt be the ſweet- 


Animals, ſhare the Pleaſures of Senſe with 
Man. And can that be reaſonably accounted 


in which they have a Share as large and plea- 


and ſhall we make them our Peers in the En- 


— 
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ſelves ſo much, I had almoſt ſaid, it is pity, 


= econdly, 


ö 
| 
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- Setondly,, The moſt alluring Plcaſures of 
Senſe ſpeak our Imperfeckion, and are the 
Reproach of our Natures; and to have theſe 
as our greateit Portion, and to boaſt of them, 
looks too muchjHke a Glorying in our Shame. 
Why do we Kt, or drink, but becauſe we 
are hungry, or athirſt; and o are inſtructed 
that our feeble Carcaſes muſt go to Decay 

and Ruin, without treſh Supplies of Nouriſh- 
ment? Why do Men marry, or are given in 
Marriage, but becauſe they muſt quickly die 
and give Place to others? And ſo we may 
go through all the Pleaſures of Senſe; they 
are Iridications of our Weaknels, and low De 
pendency; they are therefore, in ſome Senſe, 
the Reproach of our Natures. Now, who 
is there that would glory in the Detormity 
of his Countenance, or im a perſonal Blemiſh, 
that wants, if poſſible, to be always conceal- 
ed? Would not this appear unnatural, and 
fooliſh? And is it not ſomething very like this, 
to glory and boaſt in what is the Badge of our 
Meanneſs and Infirmity ? After human Nature 
bas gone through an other Edition, which i 
muſt do before it is perfect, and is teen in its 
beft Form, this Reproach will be taken off; 
there will be no Need of - theſe Things that 
are now. our Delight; there will be no Occa- 
ſion for delicate and coſtly Entertainments; 
there will be no Marrying; nor giving in Mat- 
riage, for Men will be like the Angels of Gon 
in Heaven. That will be a . Pay, 


17% 


> or ben we ſhall appear in perfect Innocence; 
the chen our Food Thall be the divine Fruit of 
1. ol heavenly Joy; when our Bodies ſhall be 
gorious like that of our Saviour, and moſt 
certainly free from thoſe ſenſual Inclinations 
that now enflaye Men. 

It is, indeed, with great Kindneſs, that our 
in. Nuiſe Creator has given us Appetites very 
ſtrong for what is neceſſary to ſupport and 
die. naintain human Nature. But why are theſe 
petites planted in us, but becauſe what 
they incline us to, would be infipid to- us, 
e. and neglected ; or, perhaps, loathſome and 


ho penſions to what, without theſe, would be won 
ity drous diſagrecable to the Mind; And ſeeing 
i, ſuch Things are neceſſary in our preſent State, 


al. Wit is Wiſdom and Kindneſs to endow us with 


ſuch Inclinations. But let it be ſtill remem- 
bered, that it is not from any Dignity in ſen- 
fual Thin gs themſelves, that our Pleaſures of 
this Sort ariſe, but merely from our Inclinati- 
tons to them. Nay, ſo far are they from be- 
it ing recommended by any intrinſick Worth, or 


N; I deriving any Dignity to us, that; as has been 


at WW Haid, the Pleaſures they yield, are the Re- 
proach of our Natures. By which it is not 
meant, that they are not in themſelves in- 
1. nocent, but that they ſpeak the Meanneſs of 
our State. And it muſt be a very abſurd 
y Caſt * Underſtanding, that — Men think, 


the Tree of Life, and our Drink from Streams 


* ina without them? Nature has Pro- 
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Mind. | 
Thirdly, It is not the weakeſt Argument 
for the Choice of mental Pleaſure, as our chief 


or act, as if theſe were deſigned to be the 
chief Good ; or, as if they could not be mor 
pleaſed with What has real E. xcellency in it; 
and which therefore makes ſuperiour Being 
happy; than in that which pleaſes for no othe 
Reaſon, but becauſe we have a vehement ln. 


e to it. 


[6] 


Thoſe ſuperiour Beings tha 
neither have, nor need, any ſuch Inclinations 
Oh, with what Contempt do they look down 
on what we ſo much admire ? And What! 
Depreſſion and Degrading of them would they 


account it, to be obliged to converſe with ſen. 


tual Objects, and to depend upon them as we 


do! And we ſhall never be compleatly hap 


y, till we have got above them too; and ca 


heartily deſpiſe Things ſenſual, when com- 


pared with the nobler Entertainment of the 


Good, That it is the moſt, or, rather, that i 


only is, our own. 
able to infinite Contingencies. 
ne Lear, id 


or the next. 


Every Thing elſe is l. 
Men are rich 


They 


ſit Olle 


Part of their Lives at a plentiful Table, and 


meaneſt Fare. 


one Seaſon, and in Rags the next. 


the other muſt, perhaps, be content with the 
We may be gaily cloathe! 


Again; 


ſuppoſing the Objects of ſuch Pleaſure ſhould 


continue in our Poſſeſſion, our T aſte for them 


may be ſpoiled. A little Sickneſs comes, and 


. 


our Meat and Drink are loſt to us. 


Then the 
unpala⸗ 
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unpalatable Preſcriptions of the Phy ſician 
muſt take Place. And Grief and 808 of 
Mind, will as effectually 3 our Delight i 
theſe T hings, as bodily Diſorder. Nay, and 


our very Inclination to them is not always 
conſtant and true to it ſelf; and if it ſhould 


change, the Pains we have taken to gratify 
an Inclination that we no mote have, are all 
loſt to us. In a Word, external Delig hts are 
all precarious. And a wiſe Man will, there- 


fore, never count them his own. But a Choice 


of the Delights of the Mind as our Treaſure 
and Portion ſecures us. No Contingency will 


deprive us of them. Knowledge, Benevo- 
lence, and a pleaſin g Converſe with divine 


Objedts, are found in Adverſity, as well as 
in the moſt proſperous State; in Sickneſs, as 
well as in Health ; in great old Age, as well 
as in the Vigour of twenty-fiye. Theſe are 


| the Portion that no Man can take from us, 


and he is happy that has it in Poſſeſſion, and 
can ſay with the witty Roman Poet: 


| Fortuna ſœvo leta negotio, &c. 


And, whether it 1s owing to the Uncertainty 


of Things external and ſenſual, or whether it 
may be likewiſe owing to ſomething 3 in the 
very Nature of them, that depreſſes and con- 
tracts the Mind; it is certain, that a Man 
that is wedded to them, is like one in Chains. 
_ Mind bs cramped, : oy ET 
| petual 
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petual Burthen and Oppreſſion. And when 


_ theſe Chains of Inclination are broke, Oh 


with what Pleaſure does the Mind breathe Li- 


| berty ? It finds it ſelf eaſy, is ſecure, and in a 


State of moſt Joyful Tranquility. This i is not 
all; for then it acts up to the Dignity of its 
Nature, looks down upon Earth and Duſt, 
and travels with delight into the vaſt Region 
of the inviſible World, where it finds there is 
Happineſs, that is not at all akin to Fleſh, and 
ſo is not afraid of being diſrobed of it. In 
this Temper there is ſomethin g as eaſy and na- 
tural as it is great; indeed it is natural, be- 
cauſe it is great, for nothing that is not ſo ſuits 


| the Dignity of human Mind. 


But, ſuppoſing that Men have all the ſen- 
ſual Delight they could wiſh, even to old 
Age; yet, then, at the laſt, they muſt bid 


Farewel to it. Many do this with great Re- 
luctancy and Pain. They have ſo proſtitu- 
ted ien Minds to Fleſh, and have mean and 


groſs Delight 10 e ee into their Imagina- 
tions, that even when Nature ſinks and de- 
cays, their impure Deſires are as ſtrong and 
prevalent as ever. And that they have not 
the Opportunity of gratifying them as be- 
fore, is Matter of no ſmall Regret and Sor- 


row, a Sorrow not ſo much to be pitied as 


loathed. Theſe Men are, indeed, Pictures of 
Miſery. © They have loſt all they counted 


Happineſs but the Appetite they retain, which 


is their Torment. IT WY haye no Taſte for 
what 


: 
| 
| 
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what would have been pleafing and delightful 
in their declining Years, no Deſire to it; and 
ſo vainly look back upon what is gone for 
ever, with very ridiculous Longings for its 
being reſtored again. They tell What they 
have been, and have done; but ſink under 
the Thought that they can do ſo no more. 


Thus they live a Grievance to themſelves, 


and to others a very affecting, but at the 
ſame Time a very odious, Image of the Ruins 
of Nature. This State is a Kind of Hell, 


and, indeed, a ſad Introduction to a Aru 
Eternity. They muſt go into à State that 
| ſhall never have an End, in which there Is 


no Pleaſure that they can reliſh ; no rich, or 


| ſpirituous Liquors; no plentiful Tables; no 
merry Companions; no Reyelling, or Lewd- 
neſs; no Gratification of the impure Fleſh. 
And if we ſhall ſuppoſe that they carry the 


Appetites for ſuch Pleaſure along with them 


into the State of the Dead; which is a Suppo- 
ſition not at all unreaſonable: Why; then were 


there no other Puniſhment, their own Tempers 


and Diſpoſitions, would be a continual Ven- 


geance to them. But when to all this is ad- 


ded, the Fire that never ſhall be quenched, 


ani the painful Senſations of divine Wrath, 1 
the Miſery of their State encreaſes to the a- 


ſtoniſhed Imagination above all that can be 
expreſſed. I 


But it greatly recommends the Pleaſures of 


the Mind, that they will attend us through 


N 2 all, 
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all, even the laſt Stages of Life, When we 
have loſt our Reliſh for the Entertainments of 
Youth, for what is fine and gay in the adorn- 
ing of the Body, and for all the Joys of Senſe: 
Knowledge, Wiſdom, Purity of Mind, and 3 
familiar Acquaintance with divine Things, wil 
furniſh moſt folid Joy. And Men that have 
cultivated the Mind with Knowledge and Ver- 
tue, will haye a more ſtayed and pleaſing En- 
joyment of Life, when they have outlived al 
the Levities and Wildneſs of Youth, than ever 
they had before: And will ſo much the more 
enjoy it, that they are ſafe from the violent 
Aitempts of Senſe upon the Compoſure and 
Sanctity of their Minds. The nearer ſuch Per- 
ſons come to him, who is the great Fountain of 
mental Delight; the more they quicken ther 
Pace, and the more clear and pleaſing. are 
their Froſpects. So, * while the outward 
Man decays, the tuner Man is rexewed Do) 
by Day. There is ſomething in the Appear- 
ance that good old Jacos — in Scripture 
Story, that is very entertaining. I ſpeak now 
of his laſt Stage in Life. With dim Eye and 
withered Limbs, and under all the oppreſſive 
Infirmities of old Age, he: performs the laſt 
Services to his Family, age to his Gop; | but 
how lively his Mind, and how ſerene? And, 
be ſure, it was not without moſt ſincere Plea⸗ 
fare that he cries: Gop, before whom my Fa- 
| — PR and ISAAC did walk; che Goo 


* 2 Con, Iv, x6, 
which 
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hich fed me all my Life long unto this Day; 
the Angel which redeemed me from all Evil, 
bleſs the Lads; and let my Name be named 
pon them, and the Name of my Fathers 
\BRAHAM, and ISAAC; and let them grow in- 
to a Multitude i in the midſt of the Earth. And 
in the other Paſſages that are recorded in this 


well make-a wiſe Man, 'in all the Vigour of 
outh, envy his Happineſs. Such was the 
aſe too of Davip, and of the pious SIMEON, 
hoſe aged Worth was crowned with the Re 
ard, of having the Saviour of the World 
u bis Arms, but a little before his Death. 
he holy Scriptures furniſh us with many 
Inſtances of the ſame Kind, where Men have 
grown old in Goodneſs, and have been laden 
at the fame Time with the Fruits of Righ- 
teouſneſs, and the Infirmities of Age. In ſuch 
Perſons,' A Conſciouſneſs to trae Worth and 
Integrity, and the pleaſing Proſpects that a- 
iſe from it, perfect the other Pleaſures of the 
Mind, and make one's State, even upon Earth, 
a Heaven; And the Pleaſure they have here, 
goes with them into Eternity, and is perlected 
_ And they cannot be ſo properly ſaid, 

to go from Earth to Heaven, as that they 
go from a Heaven on Farb, to me Hes . 
ven aboyͤe. 

Fourthly, Again; the whale Corp of 1 
fual Pleaftre is ſo narrow, that, one would 
think) it cannot long entertain Men, One 


very 


iſtory, this old Man difcovers, what might 
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very quickly knows the utmoſt of it, and 
when a Man has once gone the Round, he 
finds nothing new under the Sun. All the En- 
tertainment of his Life afterwards, is but 2 
dull Repetition of the ſame Things. And, 
therefore, it is no Wonder, that they ſhould 
become taſteleſs, or even fatiguing, as they 
certainly are, where Men have no Reliſh for 
other Delights. A ſenſual Life, let a Man be 

at never ſo much Pains to vary it, will fi 
heavy and uneaſy upon him. And he can- 
not but feel, though, perhaps, he will not 
underſtand, that it is very far from being 
happy one. And there is nothing, that be- 
ing always juſt the ſame, will always pleaſe; 
unleſs it has ſo much real Excellency in it, 
as will maintain in our Minds a very high 
and conſtant Eſteem of it, and ſo from freſh 
Admiration, give freſh Delight. This cannot 
be ſaid of any Thing ſenſual. And what 
would make a wiſe and thinking Perſon, ſtil 
more hate a ſenſual Courſe of Life, is, that 
though the Circle of this Sort of Pleaſure is 
ſo narrow, yet it endeayours to engroſs the 

a Man, and lay its natural Influence upon the 
bl Mind; ſpoils its Taſte for greater and better 
' ji Things. Senſe it ſelf gives but little, and yet 
forbids us to improve our natural Capacities of 
much more, that is of another Kind. This is 
hard. And a wiſe Man will ſurely chooſe to 
renounce fenſual wee rather than. to be ſo 


— 


1 
wholly dependant upon it, and to 12 laid un- 
der ſuch Reſtraints by it. fs 

But the Objects of mental Delight are in- 
finite. We find here, great Excellency, and 
great Variety, even while we are impriſoned 
Fn Body. But when the Time comes, that 

we ſhall be enlarged; when we ſhall ſee with- 
out Eyes, and hear without Ears, and be 
apable of converſing freely in the World 
of Spirits; we ſhall, without Queſtion, find a 
great Variety of new and delightful Objects, 
hich at preſent we know nothing of ; and 
in thoſe which we do know ſomething of, 
ue ſhall find Worth and Excellency, and; 
therefore, Entertainment which we cannot now 
Imagine. Oh! what Greatneſs, and Beauty, 
Fand Variety, may we not hope to find in 
thoſe Productions of infinite Power, and Con- 
trivance, and Goodneſs, that are deſigned for 
. tisfying the utmoſt Deſires of created Mind, 
and are the greateſt Works of that which is 
quncreated ? We may here raiſe our Expecta- 
tions to the utmoſt, and ſhall not meet with 
any Diſappointment: For we ſhall poſſeſs what 
erceeds the higheſt of them, and what will 
anſwer thoſe Capacities, which never before 
laid, It is enough. 

To this it may be added, That, perhaps, it 
s peculiar to Man, amongſt all the Creatures 
o n this World, to have Appetites and Deſires 
j that are not bounded by Nature: He wants 
n in which he cannot exceed, and En- 
_ tertainments 
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tertainments that ſhall always be capable o 
Addition. And this very Thing ſhews, that 
he cannot be happy in the Pleaſures of Senft, 
and muſt turn to other Things. For the Plea 
ſures of Senſe exceeding a certain Degree, 
which the Laws of Temperance have fixed, 
become hurtful, or loathſome, or both. But 
how few that are Men of Pleaſure, ftop when 
they have enough? They cannot bear th: 
Reſtraints that the Rules of Temperance lay 
upon them. And, according to the Nature of 
our Appetites for Delight, which are unlimi- 
ted, they go on, but in the wrong Way; ſtil 
wanting farther Gratification, till what they 
delighted in, becomes loathſome to them, of 
makes them miſerable. But they are quit 
miſtaken in this Purſuit. It is a great Errou 
to think, that they may go on eaſy and ple: 
ſed to any fancied Meaſure of ſenſual Gratif- 
cation: For when ever they exceed the Bound 
of Temperance, they loſe their Aim, Andi 
thouſand ruined Characters, and Conſtitution, 
and Eſtates, do ſadly prove this. It is not, 
therefore, in ſenſual Pleafure, that an Appe- 
tite that knows no Bound can be ſatisfied, bu 
in the Pleaſures of the Mind. Here we har 
no Bound ſet, and cannot exceed. We ma 
ſtill encreaſe in Knowledge and Vertue, and 
all have a Satisfaction proportionably er- 
creaſing. And the nearer we approach to the 
divine Being in Love, and in Likeneſs to him, 
the more expreſsly ſhall we bear his 


Image in 


true 
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true Felicity. Here can be no Exceſs. Our 
Faculties will never ſuffer. Our Pleaſures will 
never become loathſome, Such Entertainment 
makes us pleaſed with our ſelves, and there- 
fore happy in it. And, from what has been 
here ſaid, it follows, that, though ſome of the 


Pleaſures of Senſe may exceed, that is, pleaſe 


more, than the lower Degrees of mental Plea- 


fare; yet mental Pleaſure, as it is an unlimited 


Thing, may be carried to ſuch a Perfection, 
that it will . excel any poſſible Degree 
of that which is ſenſual. Whatever it is a- 
mongſt the Delights of Senſe, that has given 


us the moſt pleaing Entertainments; what= _ 


ever it is our Imaginations preſent, as what 
would, if in our Poſſeſſion, exquiſitely pleaſe; 
let us be aſſured that we may, and if we pur- 
ſue after it, ſhall find in mental Delight, what 
will pleaſe much more. Alas, many cannot 
prehend what we mean, when we ſpeak 
of the Pleaſures of the Mind, : and eſpecially of 
the Pleaſures of Religion. They queſtion 
whether there can be ſuch a Thing as De- 
light in the Exerciſe of ſtrict Piety and Ver- 
ue. They conſider that as wholly Force and 
COnflraint, But this is all Miſtake, and Miſ- 


take of the moſt dangerous Tendency. For 


it is Pleaſure and Happineſs that all Men ſeek. 
And they hate that Sort of Life in which theſe 


are not to be expected. And fo, if Men are 


perſuaded, that a vertuous and holy Life is 
al over Uncalinels and DIA, : w 
O W 


4 . 8 
r 
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will have nothing to do with it. But, be. re- Nl 21 


queſted to renounce this Prejudice ; and tog 
believe that there is the ſweeteſt | © is oa in . 
Vertue: And that Delights of the greateſt ſi 
Variety, and of the moſt fatisfying Nature, If 
grow up in the Mind. We ſhall certainly, t 


| if it be well cultivated, find here, what doe: 


greatly exceed any Thing our Senſes know. f 
Fifthly, It is a known and common Maxim, I. 
That nothing, can be truly great, or. worthy, 
the Contempt whereof is great. Now theres Wt 
a true Greatneſs of Mind, in deſpiſing, and in I 
living aboye the Delights of Senſe. And there. Ml 
fore they can have nothing in them that is ve: 
| 


ry great, or worthy. In the Contempt of fol 


Pleaſure, . and of the Delicacies of the Fleſh, 
there is ſomething nobler, and therefore more 
entertaining, than any volupt uous Perſon in 
the Fulneſs of his Pleaſure ever taſted. He 
that can reſtrain his Appetite, and that can 
be eaſy in Abſtinence, is a greater Man than 
he that is able to furniſh every Thing he could 
wiſh for. He that has this Vertue and Mag- 
nanimity, has overcome the World, and oyer- 
come himſelf; this is a great Thing, and gives 
manly Satisfaction. Should we apply the Mas- 
im now mentioned, to the Pleaſures of the 
Mind, it will be found to haye no Place there: 
For they are great, and therefore cannot be 
deſpiſed; ; and he is the greateſt and worthieſt 
Man, that has the quickeſt Reliſh ; of them, 


Tt is s bratal to ry no Senſe of this Pleaſure 
at 
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at all, as to have it perfect is angelical. It 
greatly enlarges the Mind, and, to ule the Pa- 
tonic Phraſe, makes Men Gods. And fleeing 
t is thus great and worthy, it muſt yield more 
ſolid Delight, than any Thing can, the Con- 
tempt whereof is a Vertue. | 

Laſily, This Sort of Pleaſure perfectly ſatis- 
fies. The Mind acquieſces in it as its natural 
and proper Entertainment. And here are no 
zloomy Apprehenſions, here is no Danger. In 
the Purſuit of mental Delight, a Man is ſafe 
and right, and feels himſelf o. Mach more 
might be faid ; but what has been ſaid, is e- 
nough to convince, where Men are prepared 
to be convinced, and to give themſelves up to 
the Conduct of Reaſon. And where they are 
not ſo, no Arguments will ſignify any I hing. 

We are now to apply what has been ſaid, 
to the Pleaſures that grow from Religion. 
And to ſhew, that of the Pleaſures of the 
Mind, theſe are the moſt ſatisfying. | 

To illuſtrate this, it is neceſſary to ſay ſome- 
thing concerning the Object of mental Plea- 
ſure, which is either external, or internal. 
The principal external Object is God him= 
RIF. © He is infinitely excellent and good, and, 
therefore, the infmite Object of Love, Admi- 
ration, and Gratitude. There are other ex- 
ternal Objects of this Delight innlimerable, 
eren every Thing in the Creation with the | 
Bearty, „Helle, or Greatneſs" of which, 
_ Beholder is pleaſed. The internal Ste 
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of mental Pleaſure, I call the natural and mo. 
ral Endowments of our own Minds, the Ex- 
cellency and Health of them. Now, upon this 
we may obſerve, wherein true mental Plea- 
ſure conſiſts; vis. in the Enjoyment of the 
natural and moral Perfections of our own Minds; 
as theſe prepare us for, and make us capable 
of knowing and delighting in external Object 
that are excellent; eſpecially in the divine Be- 
ing himſelf, who is infinitely ſo, and therefore 
our chief Good, the great Object of rational 

8 
I!uis will require to be more particularly 
explained. And to this Purpoſe obſerve, that 


dur Pleaſure and Delight, in any external Ob- 


ject, flow from our Eſteem of it, and our 
Loye to it. For let the Object be in it {el 
never ſo excellent, yet, if we do not greatly 
eſteem, or love it, we have no Delight in it, 
And as Delight in any Thing grows from Love 
to it, ſo our Delight will always be in Propor- 
tion to that Love which is the Cauſe of it. 
Now, all Eſteem and Love, ſpring from an 
apprehended Worth, or Beauty, in the Object 
For it is impoſſible, to love what is not con- 
ſidered as excellent, or beautiful; or, which is 
the fame Thing in other Words, it is impoſſi- 
ble to love what does not appear amiable. It 
is, however, to be obſerved, that Men may 
be miſtaken in their Apprehenſions of Things, 
and may account that worthy, or beautiful, 
which is really not ſo; and may loye what is 


Wh 


I 

not in it ſelf amiable, which is no uncommon 
r= W caſe. Yet, here, while they apprehend the 
Us Object to be amiable, though it is really not 


a- ſo, they will delight in it. But then their 


ic Wl Love and Delight are not reaſonable, nor yet 
s; can I think, that they are fo entertaining as 
lc they would be otherwiſe. For that Fondneſs 


b bor a Thing which has no Foundation in the 
e- WE rcal Worth of it, one would think, muſt give 
a Senſation of Pleaſure very different, from 
that which a juſt Admiration of a Thing in 
it ſelf excellent yields. This I ſhall not en- 


large upon here, but refer to the firſt Part 


Jof this Aﬀertion is attempted. This, in the 
mean Time, is certain, that where there is 
real Worth and Beauty in the Object, and 
that is clearly apprehended by the Mind, it 
muſt produce Eſteem and Love, and this muſt 
be attended with Delight; which, as it is plea- 


For the Nature of Things does not change; 
there Eſteem will be rational, and therefore 


| ſteady. The Mind will feel it {elf right, and 
deſire to continue ſo. 


|= Now, to apply what Ve been ſaid to the 


lt divine Being, here is confeſſedly infinite Worth 


5 anthe Object. Let us ſuppoſe, then, that the 


„ Mind be freed from Prejudice, and that it 
„ cdlearly apprehends this; and it cannot but 
0 
8 


n the utmoſt poſlible Admiration and 


Eſteem, 


of the firſt of theſe Sermons, where the Proof 


ſing, cannot but be alſo ſolid and permanent. 
and where the Mind is engaged by real Worth, | 


i 
i 
: 
; 
i 
c 
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Eſteem, and theſe cannot but be attended 
with the utmoſt Delight. A Delight extatic, Mis 
indeed, but which is at the ſame Time wholl 
rational, and therefore natural and eaſy. 

Farther : ; there is ſomething in the Relation 
of an Object to us as our own, that does great. 
ly add to our Delight in it, as excellent. We 
admire what is excellent, but we admire, and, 
ith peculiar Pleaſure, love what is excellent 
and our own. And i, when we confide 
Gop as our Father, our Redeemer, our om- 
nipotent Friend, as our own Gop, and who 
returns our Love with infinite Delight and 
Complacency in us; our Minds are full of 
Sentiments the moſt tender, as well as great, 

and that difſuſe a Foy which is unſpeakabl. 
Men that in their preſent State have any Ac- 
quaintance with the divine Life, will bell 
know what this means. They ſometimes hay: 
Senſations of Pleaſure in adoring their Creator, 
and in the appropriating of him as their own 
Gop, which ſwallow up all the other Joys of 
Life, and all the Sorrows of it too. But how 
this Delight ſhall encreaſe, when the Mind i 
no more cramped by Fleſh, and when its Fa- 
culties and Powers are enlarged and fſtrength- 
ened, and the divine Glory appears without a 
Veil, no Heart of mortal Man can well con- 
ceive, nor Tongue expreſs. But this is cer- 
tain, and ought to be remembered, that this 
Delight, as it is moſt rational, ſo it will al- 

| Sy 5 ſolid and eaſy. 1 241] 
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Now this, the greateſt Object of Felicity, 
s common to good Men. And it is what no 
Man, but by the Chriſtian Diſcipline and hea- 
renly Influence upon his Mind, may hope to 
obtain. There is Pleaſure in profound Learn- 


Ing which moſt Men cannot attain to; nor is it 


their Duty to purſue after it. Some have not 
Faculties for ſuch a Purſuit 5 ſome have not 
Time, or Opportunity ; many have neither, 


and ſo have no Call to it: And ought to be 


content to go without ſuch Pleaſure, how- 
ever in it {elf deſirable. But every Man may 
rcalonaþly aim at the appropriating of that 
which is the principal Object of mental Pleas 
ſure; viz. the divine Preſence and Favyour; 
Here Men cannot complain, that they want 
Faculties, or Opportunity of making them- 
ſelyes happy. And we often meet with Men 
in low Stations, and in narrow Circumſtances, 
ud that have but little Underſtanding, that 
are as full of God, as Men of the greateſt Com- 
pals of Thought, and that have the beſt Op. 
portunities of mental Improvement. 

But, whatſoever in the Works of Gop ap- 


pears magnificent, beautiful, or amazing, muſt 


be conſidered alſo, as the Object of mental 
Delight. There are many Things excellent 
and wondrous, in the material Worlds; there 
ue Things much more ſo in the World of 
Spirits. And theſe will, eſpecially when we 
have got into the World of Spirits, give great 
and 1 Delight. But ſtill Gon „ 


a 
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is the Center of rational Love and Eſteem, j 
and therefore the great Fountain of Deligh t 
and Joy xp. 
8 to the internal Object of mental Plex 
ſure; vis, the natural and moral Endoy- 
ments of our own Minds ; 3 as theſe prepar 
us for the Delights now mentioned, ſo in 
their own Nature they greatly pleaſe, much 
more than any Thing ſenſual. It is much 
greater, and more pleaſing, to have a god 
Underſtanding, than to have a gay Suit d 
Apparel. Wildom is much more deſireable, 
than Wealth and Fulneſs. But obſerve, tha 
if we compare the natural and moral Per 
fections of our Minds together, the latter vil 
- found to be more excellent, and to yiel 
a greater Satisfaction. Underſtanding, be it 
never ſo large, ſignifies little without Liberty; 
that Liberty I mean, which a Man taſtes n 
having given the Maſtery and Government d 
| himſelf to Reaſon ; and without Vertue, by 
which I mean, Purity, and Firmneſs of Mind 
juſtice, alſo, Faithfulneſs, and Benevolence, 
and Things of that Kind. A wile and lea. 
ed Man is not equal, in Worth, to a goo 
one. Skill and Contrivance are but little con- 
ſiderable, when compared with Integrity and 
Conſcience. And though they give the great- 
eſt Delight, when in Conjunction; yet, where 
they are ſeparated, the natural Endowments iſ 
are very much inferiour to the moral. They 
| _ much leſs, He that has * Under- 
ſtanding 


able to call upon Men to turn from the De- 


HA 


finding and Wiſdom, has much Pleafare in 
them; but the Man of Piety and Vertue has 
Aale greater. In a Word, mental Pleaſure 
is much to be preferred to ſenſual; and of 
mental Pleaſure, hat! is the moſt delicate, and 


that only ſincere, which attends Vertue and 


Religion. Of this Gop is the infinite Exter- 
nal, and the Rectitude of our Minds, the 
principal internal Object. But all the Works 
of Gop do 26 to this Felicity, as they 
are. Matter of Admiration, Love, or other en- 
gaging and N Exerciſe of our Fa- 


culties. 


To come to a Conchafion of this Diſcourſe. 
The whole Deſign of it has been to ſhew, that 


though ſenſual Delights pleaſe much, yet the 


Delights of the Mind will pleaſe much more. 
I hope this is proved. It may, indeed, to 
Men of Pleaſure, appear to be an impoſſible 
Thing, that Perſons of ftrict Vertue and Re- 
lgion, ſhould ha ve ſweeter Pleaſure than they. 
But this is true. And I do not ask any one 
to believe it, if he can reaſonably deny, or, 
indeed, queſtion, the Truth of thoſe Aſſer- 
tions from which it is a fair Inference. Now, 
upon this (even ſuppoſing ſenſual Creatures 
were not to fear any future Puniſhments, the 
contrary, to which, however, is true, and ought 
to be deeply conſidered by them). it is teaſon- 


lights of Senſe, to thoſe of the Mind. If ſome= 
P thing 


$5 
Su? 
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ſomething much better: And, ſurely, if the 


happy. Believe it, you never had ſo much 
Pleaſure in the jollieſt Company, or in the 
ſweeteſt Fare, as Religion yields. You nee 
had ſuch Delight in any earthly Love, as th 


Happineſs; and that it is poſſible to worlhip 
and ſerve him, with greater Satisfaction, than 
ſharpeſt, in fitting down to a well furniſhed 
Table. It is plamly poſſible in the Ways o 
otherwiſe enjoy. Theſe T hings are true. Rea- 
ſon ſays ſo, our Bibles fay 1o, and the Ex- 
believe it. And reſolve to demean our ſelves 
ter, and more manly, A Portion pure and ur- 


defiled, which no Man can take from us.. 


will TY. naturally offer it ſelf; vis. Why 
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thing better than what they have were no 


propoſed to them, one could not reafonab| 
deſire them to quit their Hold; but here i; 


are convinced of this, they may ſuffer the 
Exhortation to embrace it. Believe it, for yo 
ſee it is true, that Gop has not given us Lays 
to make our Lives bitter, but to make u 


Love of Gop will give. Let us think, tha 
when we turn to Gop, we are embracin 


ever Man had, when his Appetite was the 


Vertue, and i in mortifying the Fleſh, to attai 
to a more pleaſing State, than ever we cn 


rience of thoufinds confirms it. Let us then 


no more, by purſuing ſenſual Pleaſure as our 
chief Good ; but to ſeek ſomething that is bet- 


But upon this there is one Queſtion, that 


 thok 
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Whoſe that have profeſſed to renounce the 
rleſh, and to be under the Influences and 
| Ducture of the Spirit, have not a Heaven 
ow ? Why they are not always pleaſed ? W hy 
Wo not the Delights of the Mind engroſs them? 
[anſwer : This is not to be attributed to an 
Wctect there is in the Objects of mental Plea- 
Wire, nor to Religion; which, if it were re- 
Wccived, and improved, as it ſhould be, would 
Wally produce this glorious Effect. "That it 
does not always, is our own Fault. Moſt Men 
ie too much Way to the Sollicitations of the 
| iel, though they have profeſſed to renounce 
and do not enough give themſelves to the 
Exerciſe of the ſuperiour Faculties, and of the 
riſtian Graces, upon their proper Objects. 
for by ſuch diligent Exerciſe, we ſhould have 
frequent Taſtes, and fo attain to a ſtanding 
Reliſh of pure mental Pleaſure. We have 
Powers that, by the Bleſſing of Gop, are well 
apable of this : But what will theſe Powers 
wail, if they are neglected, if they are not 
ultiyated aright ? The Fruits of holy Plea- 
fire will never be produced by them. And 
Men are negligent of this; ſo, on the other 
Hand, we are daily taſting ſome, or other of 
he Delights of Senſe, and overvalue them; 
ad ſo very naturally get into a Temper of 
Mind, which could he proper no otherwiſe, 


apable of nothing higher. It 1s abſolutely 
EL . neeeſſary, 


than if theſe were our Portion, and we were. | 
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Oe 1 that we get out af theſe 


Traces of Thought and Deſire, and that our 
Taſte be formed for divine Pleaſure. And the 


beſt Way of attempting this, that I can offer, 
is, by Faſting, Meditation, and Prayer. I put 


Faaſting firſt, becauſe, I think, it is of very 


great Ge, for the ſerving of this Purpoſe; and 
yet, as far as 1 ay, very generally neg- 


lected. It helps, above many other Things, 


in mortifying the Fleſh ; it gives the Mind 


an Opportunity of collecting its Force; is a 


breathing. Time from the Importunity of mean 
Affections and Luſts; and gives Room in the 
Mind for pure and holy Sentiments. In Faft- 


ing, a Man learns to live above the F leſh, 
There is no Part of the Diſcipline of the pri- 


mitive Church to be more admired, than their 
Severity in this Particular, which, no Doubt, 


ſerved very good Ends. And it is almoſt un- 
accountable, and not to be excuſed, that a- 


mongft us, it has fallen into ſo general Diſuf, 


One would very earneſtly recommend the Re- 


vival of a Cuſtom ſo excellent, and may ven- 


ture to er it will be of great Advantage. 


J keep * under my Body, faith the Apoſil 


| Pavr, and bring it into Subjection, 160 by 
any Means, when I have preached to others, 


Iny ſelf ſhould be 4 Caſt-away. Violence s 
to be done to the Fleſh, it is to be kept under; 
and whoſoeyer tries ſuch Nankigeen, wil 


Nr ng 


1 Cox. IX, 27. 


Prayer 


[151]. 


eſe I Prayer is to be joined with F aſting, not 

our Monly becauſe it has a natural Influence upon i 
the Whe Mind, to turn it heavenward; but alſo 
Fer, Ipecauſe it is the appointed Means of obtain= 


put ng divine Aſſiſtance, and thoſe Senſations of 
ery Noop's Favour and Preſence, which, above all 
ind rhings, attract the Mind, and raiſe it above 
eg- Ide Delights, rather, the Incumbrances of Senſe. 
gs, Nwnen Gop is preſent to the Mind, a Man is 
ind pleaſed indeed; and fo, without any great Re- 
$4 . can give up his mortal Intereſts and 
an Delights, Meditation is alſo neceſſary, upon 
the me Meanneſs and Uncertainty of our preſent 
f- gate, and the great and worthy Things that 


ue Move; upon the rich Proviſions of the 
heayenly Houſe, and the Vaſtneſs of Eter- 
ty. Meditation upon theſe Things, if it be 
frequent and folemn, will render divine Ob- 
js familiar to the Mind, and will make it 
acquainted with, and eaſy in that Way of 
Thinking, in which pure Delight is found, 

And theſe Exerciſes muſt be repeated, till 
Men have got a Taſte for it. Till Heaven 
is begun, And, be aſſured, we can never be 
le truly happy any otherwiſe. The Nature of 
Things ſpeaks this abundantly. We may, 
s, by the Help of Gop, bring our Inclinations 
is Couformity with the Reaſon and Na- 

4 nr of Things, but we can never bend theſe 
i into a Compliance with our Inclinations. But 
if we are ſo happy as to attain to the Temper 
| now 


„ 


now er we ſhall, in the Pleaſure and 
Satisfaction of our Minds, find a moſt ample 


Reward of our Labours. Here will be an 


End of all our Fears with Reſpect to Eter- 
nity; which, how perplexing and painful they 
are, there are few thinking Perſons but know. 

This will put an End to them. For how can 

a Man doubt of his getting to Heaven, when 
he finds himſelf formed, and worked 1o hap- 
pily for it? When the Buſineſs and F elicity of 
a heavenly State are become natural to him? 
When he has Heaven within him? How can 
he doubt of his Sincerity in entering into the 
Goſpel Covenant, when the Bleſſings of it arc 
in his Poſſeſſion ? How can he queſtion the 
Application of the great Redeemer's Merit 
to him, when the Redeemer's Spirit, The * 


Spirit of Power, and of Love, and of a ſound 
Mind, reigns in him. Such a Perſon, in fine, 


is in Heaven, and, at Death, goes but into a 
higher Station in it. 


Again; when we have attained to this De- 


gree, we ſhall not find any Difficulty in the 
Performance of our particular Duties. For 
When our Hearts are inclined this Way, our 
daily Services will be Labours of Love, Duty 
will be our Pleaſure. So a Man delightfully 
ſerves one whom he dearly loves, and rea- 
dily lends his Hand to one that has his Heart. 


Nor ball we find any great Pain or Difficul- 


22 Tim i. + 


ty 


0 = ot, == = 


ain 
ty in reſiſting and prevailing againſt Temp- 
tations to Sin. For theſe prove dangerous, 
and give us Pain, only as they have an In- 
tereſt in our Affections; and if our Affecti- 
ons are turned to other Objects, Temptations 
to Sin will die. Nor, Laſtly, ſhall we ſuffer 
as we have done, by the Cares and Sollici- 
tudes that enyiron human Life : For if a Man's 
Heart be in Heaven, if it be with Gop, he 
will not much feel the Stings of worldly Sor- 
rp, or be much afflifted with the common 
Anxieties of Life. „ 

It may be, perhaps, ſaid, That theſe are 
high and great Things, and that leſs of Re- 
ligion may do. And J will own, indeed, that 
there is a conſiderable Variety in the Attain- 
ments of Chriſtians: With Reſpect to the De- 
gree of them, ſome are much higher advanced 
than others. But yet, I am miſtaken, if any 
good and ſerious Perſon will indulge ſuch a 
Thought as this. What the Apoſtle has ſaid 
concerning himſelf, is true concerning all good 
chriſtians: Forgetting thoſe Things that are 
behind, they reach forward to the Mark, And 
ane cannot but ſuſpe& the Ingenuity and Sin- 
eerity of thoſe Men, that are juſt for ſo much 
| Religion, as is of abſolute Neceſſity, and no 
more. It is the Nature of Religion, and of 
the Grace of Go, to aim highly; and if Men 
| ſhould never attain to the Degree they aim at, 
Jet their high Aims will be inftrumental to 
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y them on to Degrees, which without theſe i 
457 ſhould never have attained, and which Wiſh 
other Men never deſign. But then, farther, 
remember, that the moſt advanced Religion 
will be the eaſieſt. All our Difficulties and 
Pains in the ſacred Courſe, are owing to ou 
Weakneſſes and Defects, and eſpecially ty 
this: That our Hearts are not enough de- 
voted to the divine Being. This is the great 
Point; and when it is carried, all other Thing 
will be eaſy. Oh, then let us ehdeayour to 
be Chriſtians of full Growth; ſurely, in ou 
Endeayours of this Kind, we have God a 
our Side, and he will bleſs us. 

K econdly. Our Underſtanding, and conſide 
Hh the Deſign of holy Duties, as a Di 
cipline training us up for Heaven, and fi- 
ting us for the Felicity of the Mind, wil k 
a ta Help to us in the Regwlarity 'of then 
Let us order all our Duties ſo as will th 
beſt tend to promote that. Deſign. Let u 
glve our ſelves moſt to theſe, that are found 

y Experience, to ſuit the Temper of our 
Minds the moſt; that is, to have the mol 

effectual Influence upon them, in turning then 
heayenwards. And fo we may alſo Judge 
with Reſpect to the Succeſs of our religio 
Services. "Theſe Duties are certainly ſuccesful 
that nouriſh the divine Life, and that quick 
but Take. for wt Pleaſure 7 That e diſengage 


Us * 11 wi 
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fres towards Heaven. And if they have no 
ſuch Influence upon our Minds, th Succeſs, 
and the Acceptance of them is to be ſuſpected. 
Laſtly, By the ſame Rule we are to form a 
Judgement concerning the regular and ne a 
proved Uſe of the Comforts of Life. 

ire miſtaken in their Apprehenſions, win "i 
pect to this, They frame to themſelves cer- 
ain Bounds and fans which, if they do 
ot exceed, they think themſelves ſafe. They 
may eat, they may drink, to ſuch a Meaſure, 
Pichout Exceſs. In the mean Time, not at 
l conſidering, whether that which is not 
Wxcefs in others, may not be Exceſs in them. 
ud whether that which is not Exceſs at one 
W'ime, may not be ſo at another. But, my 
WBrethren ; Let it be conſidered, that the Re- | 
Wiraints of the divine Law, are laid upon us 
Wor this End principally : That we may, in 
mpliance with them, keep the Fleſh under, 
Ind give eaſy Way to the Powers of the Mind 
exert themſelves. And to explain thoſe 
aus right, we muſt have this ſtill in our 
ee. What, though, for Example, we do 
Wot eat, or drink, to what the World calls 
ceſs; yet, if we do to ſuch a Degree, that 
ertue loſes its Spring, and that animal Na- 
: ure ſhall have the Aſcendant; if we proceed 
Wo ſuch a Degree, that our Taſte for men- 
Wal Pleaſure ſuffers, by the Indulgence al- 
ö 8 to other "I 3 We are, I doubt 

\ 8 


not, 


1 [ 14 
not, guilty ; 7 whether we think our ſelyes, or! 
others think us, exceſſive, 'or not. Theſ⸗ 
Comforts ate given us, that the Powers « 
the Body may be kept in proper Vigour; an 


that ſo they may be capable, of mn 
htly and ſucceſsfully to the Mind; but wen 


never intended to be our chief Delight. 
as this Uſe of them is neceſſary, ſo any Vis 
of them, which does not anfwer this' 
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